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ABSTRACT 
This thesis reveals the complexities of Chinese FSWs，working condition by 
analyzing the factors that shape the risks they encountered and illustrating how they 
exercise their agency in managing the risks that they confronted during work in 
Macau. Three types of risks are examined, including emotional risk, HIV/AIDS and 
STI risk, and the risk of violence. Based on field observation and in-depth interviews 
with 17 Chinese FSWs, I argue that economic pressures, intimacy with regular clients, 
gender norms governing proper female behaviors, and the repressive legal framework 
in Macau have overlapped with each other in shaping the risks FSWs experienced. 
Nonetheless, FSWs exercise their agency in devising various strategies to negotiate 
the outcome of these risks. Peers play a critical role in providing emotional support, 
passing on strategies to counter clients who request unprotected sex, exchanging 
information about health related knowledge, developing in-group culture of safe sex 
practice, and protecting each other from attacks. This study contributes to the 
understanding of FSWs' lived experience by uncovering the interplay of structure and 
agency embedded in their lives, and points out how the current legal framework has 
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As I walked past all those souvenir chain stores selling traditional Macau 
delicacies like almond cake, egg rolls, Chinese pastry and jerky, and came to 
the end of the historic Street X, I saw a few middle aged Chinese women 
standing in front of a Southern Chinese style guesthouse, looking around 
cautiously with their head turning from left to right. When a man walked down 
the promenade, some of them grined at him and threw him an eye contact; 
others came over and asked "massage, sir?" {laoban, anmuo?) in a soft and 
gentle voice. Behind them, was the facade of the Chinese style architecture 
with a pair of columns framing the entrance gate. The columns were defaced 
by a set of Chinese couplet printed in red on two large yellow plastic sheets, 
with "superior rooms" and "air conditioner and TV set installed". On the 
timber beam spanning across the two structural supports, there hung a timber 
plaque printed with the name of the guesthouse in Chinese together with its 
Portuguese translation. Once I stepped over the threshold, the narrow staircase 
covered by red linoleum tiles took me up to the first floor, where a few women 
stood, blocking the view beyond from below. When I looked over them, I saw 
a lobby where more women gathered. The women, of various height and age 
were dressed in clothes of different styles. Most of them were in loose white 
T-shirts, jeans, and sports shoes with almost no make-up, while a few were 
more seductive with their breast sprouting out from their tight-fitting low-cuts, 
their upper thigh scarcely covered and their face covered with elaborate make-
up- Some of them strolled slowly in the lobby from one end to another, others 
spent their time chitchatting, eating seeds and fruit, listening to music, or 
playing cards. When they saw a potential client, they rushed over to the 
staircase and greeted him with smiles, followed by a few questions like 
"massage, sir?" {laoban, anmuo?), "come with me?" {lai, gen wo qu?), or "do 
you want to fuck me?" (yao bu yao gen wo diao yi xial) 
(Field note excerpt, dated 12 Dec 2007) 
Portrayed as residue of the feudal past, prostitution became the target of 
massive campaigns and crackdowns soon after the Chinese Communist Party 
(hereafter CCP) came into power in 1949 (Choi, 2010c; Pochagina, 2005; Ren, 1999; 
Zhou 2006). Within two months of the founding of new China, 220 brothels in Beijing 
were closed, 1286 prostitutes were arrested together with 242 pimps and brothel 
owners (Pochagina, 2005). In Shanghai, it was documented that more than 7000 
prostitutes, pimps, and brothel owners were sentenced (Evans, 1997: 175) during the 
same period. A series of measures, including the establishment of re-education and re-
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employment programs (Choi 2010c; Zhou 2006), were implemented to reeducate, 
rehabilitate, and reintegrate prostitutes in the society. The elimination of prostitution, 
together with the other five 'bourgeois evils，丨(Gil et al., 1994) was considered as one 
of the greatest achievements of the CCP (Pochagina, 2005). 
Thirty years after being said to be completely eradicated by the CCP, sex trade 
in China reemerged shortly after the promulgation of economic reform in 1978 
(Jeffreys 2009; Zheng 2008; Anderson and Gil, 1994; Pochagina, 2005; Ren, 1999; 
Zhou 2006). In 1983，the All- China Women's Federation and the Ministry of Internal 
Affairs and Security officially declared the resurgence of prostitution and the spread 
of pornography across Guangdong, Fujian, Liaoning, and Zhejiang (Pochagina, 2005). 
According to the arrest record (Mu, Li, Han, and Zhao 1996) released by the Public 
Security Department, it was estimated that in 1984 there were 12,281 people involved 
in sex work related business, and the rate kept rising in the next ten years. In 1993, the 
number of arrests skyrocketed to 246,000. These data are highly conservative, as they 
only show the number of arrest for prostitution related activities. The Human Rights 
Report released by U.S. Department of State in 2008 estimated that 1.7 to 6 million 
women in China were involved in sex work (Human Rights Report, 2008). Although 
local residents were found to be increasingly involved in the sex industry, migrant 
workers comprised the majority of the female sex workers (hereafter FSWs) in cities 
with higher floating population rates (Mu, Li, Han, and Zhao 1996; Liu and 
Finckenauer 2010; Pirkle, 2007). Women from economically less developed provinces, 
1 Prostitution was regarded as one of the six ‘bourgeois’ evils together with gambling, 
superstition, drug trafficking and/or use, the selling of women and/or children, and 
pornography (Gil, Wang, Anderson and Lin, 1994). 
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such as Sichuan and Hunan, were driven to work in the sex industry in the rich eastern 
coastal areas (Jeffreys, 2009; Ren 1999). 
Since the legalization of gambling in the 1850s, Macau has become home to a 
thriving casino and gaming business. Today, the sex industry in Macau thrives as the 
tourism industry prospers, attracting tourists as well as women across the border 
looking for opportunity. It is not hard to find information about sexual services in 
Macau, such as call girl services, nightclubs, and saunas, in Hong Kong and Macau . 
local newspapers and magazines (Yim 2000). FSWs in Macau come from diverse 
origins, such as mainland China, Vietnam, Thailand, and Russia (Choi, 2010a, 2010b). 
According to the Criminal Law in Macau, sex work is not illegal, but it is not legal 
either. There is no law directly prohibiting or supporting sex work in Macau. However, 
there are several laws prohibiting the involvement of a third party to use somebody 
for providing sex work】，the use of violence to force any individual into prostitution^'^ 
the control of sex work activities^ and the act of soliciting in open area^ . 
2 Criminal Law No. 163: To assist or facilitate another person to engage in prostitution 
or other more serious sexual behaviors when s/he is abandoned or in troublesome 
situation; and to use this as a means of livelihood-and benefit from such behavior, 
sentence from one to five years. 
“Criminal Law No. 164: Under the situation specified above, if the concerned 
individual uses violence, serious threat, trick, or make use of the victim's mental 
impotence, sentence from two to eight years. 
Criminal Law No. 170: To assist or facilitate another person to engage in prostitution 
or other more serious sexual behaviors, sentence from one to five years. If the 
concerned individual uses violence, serious threat, trick; or to use this as a means of 
livelihood and benefit from such behaviors; or make use of the victim's mental 
impotence; or the victim is not yet 14 years old, sentence from two to ten years. 
Criminal Law No. 8: To lure or encourage others to engage in prostitution, even if 
this is agreed by concerned individuals, or to control others who are engaged in 
prostitution, even if this is agreed by concerned individuals, sentence from one to 
three years. To seek clients for prostitutes, or to assist or facilitate prostitution, no 
matter whether it is paid or not, sentence maximum to three years. 一 
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Sex work under sociological paradigms 
The subject of prostitution has always been a contested area for social 
scientists. Looking through different theoretical lenses, scholars have constructed and 
represented the subject of prostitution in contrasting ways. Ronald Weitzer (2009) 
identifies three major sociological paradigms in sex work research, namely the 
oppression paradigm, the empowerment paradigm, and what Weitzer calls the 
polymorphous paradigm. 
Proponents of the oppression paradigm are mainly radical feminists, who see 
prostitution as an epitome of unmitigated patriarchal domination over women's 
sexuality (Barry 1979, 1992; Pateman 1980，1988，Mackinnon 1979，1987; Dworkin 
1987, 1988). Prostitution is a result of the structural and power inequalities between 
men and women, where the latter are objectified, abused, and victimized (Dworkin, 
1996; Mackinnon, 1993) with no autonomy over their body. Highlighting the harms 
experienced by women in the sex industry and the unequal gender relationship under 
which such harms are brought about, scholars who subscribe to the oppression 
paradigm have constructed prostitution as violence against women (hereafter VAW), 
which needs to be abolished and stopped. 
The empowerment paradigm, on the other hand, qualifies commercial 
prostitution as a kind of voluntary work (Mcleod 1982, Delacoste and Alexander 1998; 
Pheterson 1989) that must be distinguished from forced prostitution. 
6 Criminal Law No. 35: To lure or suggest others to commit sexual behavior in public 
areas which are accessible to the public, for the purpose of getting money return or 
other financial interests, $5000 penalty. Expel the non-residents who are penalized 
according to the above rule. The Department Head of the Public Security Department 
has the right to apply the penalties specified in the above two rules. If the non-
residents come back in two years duration after they have been expelled to the above 
rule, s/he violates the law. 
• 
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Stressing the economic gains that sex workers obtain and the agency they exercise, 
scholars that adopt the empowerment paradigm have framed sex work as a liberation 
that is potentially empowering (Delacoste and Alexander 1998; Agustin, 2007). 
Unlike radical feminists who represent prostitutes as victims under unmitigated 
patriarchal violence, scholars who uphold the empowerment model see sex workers as 
active agents seeking sexual emancipation, exploration, and empowerment (Chapkis 
1997). 
Despite the contrasting perspectives put forward by proponents of the 
oppression and empowerment paradigms, their accounts of sex workers' lived 
experience both approach sex work with an 'one-dimensional' analysis (Weitzer 
2009:215) that 'dichotomizes agency' (Maher 2000:1). While it is easy to understand 
that FSWs' opportunities are limited by various social structures, the inconvenient 
truth is that sex workers do exercise certain degree of agency over their lives (Sander 
2005; Wood 2000; Phoenix 1999; Murphy 2003)，even in the most dire situations 
(Wojcicji and Malala, 2001). The depiction of woman in the sex industry as either 
under absolute subjugation with zero control, or having unrestrained autonomy with 
unfettered agency has obscured the complexities of power and resistance that define 
sex workers' lived experience. 
Recent scholarship on sex work (Scoular 2004, Bell, 1994; O'Connell 
Davidson, 1998; O'Neill 2001; Phoenix 1999; Sander 2005) has endeavored to 
develop what Weitzer (2009) calls the 'polymorphous paradigm' to explore sex 
workers’ agency with attention paid to the surrounding structural conditions. For 
example, O'Connell Davidson depicts vividly in her book Prostitution, Power and 
Freedom (1998) the varying degree of power, struggle, and control experienced by 
sex workers situated in different level of a prostitution hierarchy. Maggie O'Neill's 
r. 
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Prostitution and Feminism (2001) examines both the small- scale lived experience of 
sex workers, and their actions and interactions with the meta-conditions of the wider 
society that they live in to see how sex workers make sense of their situations, and 
how they sustain and manage the social stigma attached to their work. In her book 
Making Sense of Prostitution, Joanna Phoenix (2001) looks at both the construction of 
prostitution by major academic discourses and laws and the meaning that prostitutes 
ascribe to their involvement in prostitution. She examines both the socio-cultural 
influence that conditioned women's entry into prostitution, and how women in the 
industry make sense of the contradiction that is presented to them every day. 
Research Framework 
Situating this study within western scholars' structure and agency debate on 
sex work, this thesis illustrates the complex interplay of structure and agency in 
FSWs，work lives through looking at the determinants and managements of risks. 
The conceptualization divide of risk rests on the argument over whether 'risk' 
should be studied on an individual or a social level (Lupton, 1999; Rhodes, 1997; 
Wallman, 2001). Cognitive science approach views risk behaviors as the 'product of 
individual cognition, decision, and associated action' (Rhodes, 1997: 210) that are 
external to the social and cultural systems. Individuals are portrayed as ‘rational， 
actors who respond to risk after calculating both the probabilities and the 
consequences of risk. Socio-cultural understanding of risk focuses on the social and 
cultural contexts under which risk is understood and negotiated (Lupton, 1999). 
Douglas (1992), for example, has mentioned in her work that individual response and 
understanding of risk need to be understood in the social and cultural context that they 
are situated. The socio-cultural approach has shifted the analysis of determinants and 
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the management of risks from individual level to structural level. Integrating the 
socio-cultural and cognitive scientific approach to the study of risk in epidemiological 
research, Rhodes (1997: 211) calls for a 'social situated theory' that can encompass 
the interplay between individuals and the social factors under which risk behaviors are 
produced. Employing the integrated approach, risk in this study is understood as the 
product of 'negotiated actions' (Rhodes, 1997: 11), a complex interplay between 
'individuals, the actions of other individuals, the community, and the social 
environment' (Rhodes, 1997: 210). 
FSWs in Chinese societies are often the target of legal punishment, public 
health surveillance, and community sanction, as they are considered as morally 
disdainful, socially dishonored, and legally illegitimate. The legal and social stigma 
(Pheterson, 1996) on FSWs have not only led to the marginalization and exclusion of 
these women as 'others', but also distorted our understanding of the lived experience 
of these women. When it turns to the risks associated with FSWs, there is also a 
tendency to look at the risks these women produce to the public instead of those 
experienced by the women themselves (Barnard, 1993b). However, studies elsewhere 
have shown that FSWs are exposed to numerous risks at work, including emotional 
risk (Sanders, 2005a, 2005b; Wong et al., 2006; Ling et al.，2007; Farley et al. 1998), 
H I V / A I D S and S T I risk (Choi and Holroyd, 2007; Choi 2010a, 2010b, 2010c; Hong 
and Li, 2008; Vanwesenbeeck 2001), and the risk of violence (Choi and Holroyd 2007; 
Choi, Chen, and Jiang, 2008; Choi 2010a, 2010b; Choi and Cheung, 2006; Dalla et al., 
2003; Church et al” 2001; Pyett and Warr, 1999; Hart and Barnard, 2003). 
Despite their omnipresence, FSWs is a largely overlooked population in 
Macau. Susanne YP Choi's project, Female Sex Workers and Entertainers in Macau: 
r. 
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Health Behavior Assessment, Education, and Prevention funded by the AIDS 
Prevention and Control Commission, Government of the Macau Special 
Administration Region, is a pioneer study on FSWs in Macau. Prior to Choi's study, 
we have very little knowledge regarding the demographic background, migration 
history, working conditions, perception of risk and knowledge about HIV and STl of 
FSWs in Macau. Consistent with previous studies in China (Choi and Holroyd, 2007; 
Choi, Chen, and Jiang, 2008; Choi 2010c), Choi's research (2010a, 2010b) has shown 
that both Chinese and non-Chinese women from Vietnam, Russia, and Thailand 
involved in the sex industry in Macau are exposed to considerable amount of HIV and 
STI risk and the risk of client- perpetrated violence. 
As part of the Macau project mentioned above, this thesis seeks to reveal the 
complexities of Chinese FSWs' working condition by providing an in-depth account 
of the risks they encounter during their work lives in Macau and their corresponding 
management. Attentions is paid to how risk is constructed within the socio-cultural 
context that sex industry is operated in, and how FSWs exercise their agency in 
managing the risk that they confronted during work. The objective of this research is 
to look at the factors that structured the risks presented in FSWs' work lives and their 
subsequent management of these risks. Three types of risk will be discussed in the 
following chapters- emotional risk, HIV/AIDS and STI risk, and the risk of violence. 
Terminology: sex worker or prostitute? 
As both 'prostitution' and 'sex work' carry different moral and ontological 
positions, special attention needs to be paid to the naming of ‘sex selling activities' 
and the women involved in these activities. 
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The term 'prostitution' carries negative and derogative connotations, as most 
of them are related to 'vice, fallen virtue, and the loss of physical and ethnical 
integrity' (Hershatter, 1997: 329). The expression ‘sex work' emerged out of the sex 
war (Chapkis, 1997) between different camps of feminists in the West since the mid 
1970s. While radical feminists essentialize all kind of prostitution as violence against 
women and all prostitutes as victims (Barry, 1979, 1992; Pateman, 1980, 1988, 
Mackinnon, 1979，1987; Dworkin, 1987，1988)，sex radicals and sex work activists 
advocate to use the term 'sex work' instead of 'prostitution' to acknowledge it as 
viable work and to call women who enter the industry on voluntary basis 'sex 
workers' instead of 'prostitutes' (Agustin, 2007; Mcleod 1982; Delacoste and 
Alexander 1998; Pheterson 1989). ‘ 
In China, government authorities refer to women who sell sex for money as 
‘maiyin fmu’ or ‘prostitutes，(jinu) (Hershatter, 1997; Choi, 2010c). Although the 
term ‘maiyin fmu’ emphasizes the 'action of exchange' (Hershatter, 1997: 330), sex 
was seldom recognized by the government or the public in the framework of work. In 
recent years, however, scholars have advocated to appropriate the term ‘sex workers' 
instead of 'prostitutes' as a more respectful way to refer to women involved in this 
industry (Pan, 2005 ； Choi 2007,2010c). • 
Since there is no official consensus on which term to use in discussing the 
subject matter, in this thesis, I use the term 'female sex workers' when I discuss 
women who sell sex in general, and 'prostitutes' when I refer to radical feminists' 





While western scholars' studies on prostitution have certainly contributed to 
the apprehension of sex work by revealing sex workers' lived experience, struggle, 
and politics, their writings tend to present a universal picture of sex work through the 
lens of first world experience, leaving the experience of sex workers from non-
westem countries unattended. This issue of 'west define the rest' has been brought up 
by many third world scholars over the last two decades as the perpetuation and 
consolidation of western hegemonic power (Kamala Kempadoo, 1998). To gain a 
deeper understanding of sex work in non-western countries, third world scholars call 
for more research that look at the wide ranging meaning and practice of sex work 
across diverse contexts (Kempadoo and Doezema, 1998; Anthias and Yuval-Davis, 
1992; Truong，1990; Sturdevant and Stolzfus, 1992; Allison 1994; Odzer 1994; 
Aoyama, 2009; Jeffreys, 2002). They yearn for non western studies that address not 
only the dominant structures that constrain sex workers' lives, but also the resistance 
that sex workers display in their efforts to overcome and counteract the oppressive 
and exploitative system. This research answers the call of third world scholars by 
looking at both the structural factors contributing to the risks experienced by Chinese 
FSWs and FSWs, agency in devising strategies to avert and reduce the risks they have 
to encounter. 
Although risk related research on sex work has increasingly gained popularity 
among scholars (Jeffreys, 2004)，most scholarly attention has focused on the 
determinants of sexual health risk (Hong and Li, 2008). Recent research has included 
other aspects of risk, such as emotional risk (Hong et al., 2007; Wong et al., 2006; 
Ling et al., 2007)，and the risk of violence (Choi and Cheung, 2006; Choi and 
Holroyd, 2007; Choi, Chen, and Jiang, 2008; Choi, 2010a, 2010b). These studies, 
however, are relatively limited in number. This thesis contributes to risk- related 
« 
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research on sex work by covering three aspects of risk in inquiry, including the risk of 
HIV/AIDS and STI, emotional risk, and risk of violence. 
This study also shed lights on future sex work legal reform in Macau. As 
mentioned earlier, commercial sex work in Macau operates in a grey zone under the 
current legal framework. Previous studies in the UK, Australia, Hong Kong and 
Macau (Sanders, 2007; Pyett and Warr, 1999; Kong, 2003; Choi 2010a, 2010b) have 
shown that criminalization of sex work has perpetuated stigmatization of FSWs and 
subjected them to various risks. Centering this study on the risk encountered by 
Chinese FSWs in Macau, I show how existing legal policies and the actual execution 
of these policies have rendered Chinese FSWs in Macau more vulnerable in the face 
of risks. ‘ 
An overview of the following chapters 
This chapter serves as an introduction of the thesis. In the above passages, I 
have provided the background and objective of this thesis, briefly outlined the 
development of sex work in contemporary China and Macau, discussed the 
terminology used, and the significance of this study. This section provides an 
overview of the chapters that follow. 
Chapter 2 reviews the literature related to the concept 'risk' and sex work in 
China. The first part provides a literature review of three different approaches to risk, 
their understanding of 'risk' and 'risk management', strength and weakness, and 
delineate how these concepts are understood in this study. In the second part, I locate 
this study in the context of academic research on Chinese FSWs by giving a brief 
review of academic discussion on contemporary prostitution in China. 
Chapter 3 provides details of the research methods, research sites, FSWs，-
work setting, the sampling process, profile of informants, the process of gaining ‘ 
I' 
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access and earning acceptance from gatekeepers and FSWs, informed consents and 
ethnical issues, and the process of data analysis. 
Chapter 4 looks at the emotional risks of sex selling and their management 
among FSWs. I argue that although FSWs are confronted with negative emotional 
consequences, such as guilt and shame, from their engagement in commercial sex 
industry, they actively negotiate their sense of well-being through adopting a set of 
strategies to diffuse these negative emotions. Four strategies are discussed and these 
include de-emotionalizing sex at work, managing presentation of self, relieving 
distress through humor, and managing sex work narratives. 
Chapter 5 examines the risk of HIV/AIDS and STI encountered by FSWs. In 
this chapter, I discuss FSWs' attitudes towards health risk, the barriers to condom 
negotiation, and FSWs' strategies in averting health risk. I argue that while FSWs find 
it necessary and important to protect their health from viral danger, they nonetheless 
engage in risk behavior, especially when they have economic hardship and/or are in 
an intimate relationship with their clients. I also point out several strategies that FSWs 
developed to avert health risk before, during, and after sex. These strategies include 
screening and selecting clients based on the typology formed, employing discursive 
practice to negotiate condom use with clients before sex, seeking help from peers and 
deceiving clients during sex, douching vagina and doing medical examinations after 
sex. The role of peers in cultivating norms of safe sex practice and disseminating 
information about 'bad' clients is also discussed. 
Chapter 6 investigates the violence experienced and witnessed by FSWs. 
FSWs reported experiencing and witnessing verbal, physical, and sexual violence 
from clients. Based on FSWs' accounts of their experience and those mentioned by 
the literature, I argue that FSWs are exposed to the risk of violence by men who want 
12 
to exert control over the interaction, or who think that FSWs are unworthy and 
disposable because they violate the gender norms of being submissive and sexually 
restrained. I argue further that the illegal status of sex work in Macau has rendered 
FSWs more vulnerable as they are afraid to report to the police after violence 
occurred. To keep safe, FSWs rely on their own strategies to counter violence. These 
strategies include screening and selecting clients, watching out for each other, and 
putting up with nuisance to prevent tensions with clients. 
Chapter 7 is the conclusion of the thesis. In this chapter, I wrap up this thesis 





The topic of risks and their management have gained much research attention 
in the west since twentieth century (Tulloch and Lupton, 2003). This has a lot to do 
with the well-publicized failures in the modem technology that governed human lives, 
(such as the Chernobyl nuclear explosion in 1986), and the weakness in social 
institutions in providing solutions to epidemics (such as bird flu, BSE, and SARs)， 
international terrorism, and environmental change (such as global warming) (Strydom， 
2002:11-35; Taylor Gooby and Zinn, 2006: 1-3; Zinn, 2008; 1-3). These risks become 
pressing and compelling as they penetrate people's everyday lives. In light of the 
intensification and immediacy of issues related to risk, disciplines such as science, 
medicine, law, and social sciences (Tulloch and Lupton, 2003) offer different 
explanations and solutions from different perspectives. This chapter first briefly 
summarizes the perspectives of risk into three broad approaches, namely the technico-
scientific approach, the socio-cultural approach, and the integrated approach, where 
the last approach will be taken up as the conceptual framework of this thesis. The 
second part of this chapter maps out the contour of sex work studies in China and 
locates this research among different strands of inquiries. 
Reviewing risk theories 
The major conceptual divide of risk rests on the epistemological debate over 
whether it should be conceptualized as ‘an entity, which has an objective existence 
and is objectively accessible beyond the social', or as being 'socially mediated or 
even socially independent of its objective existence' (Zinn 2008: 4). Lupton (1999a, 
1999b) labels the former perspective as the technico-scientific approach, while the 
latter as the socio-cultural approach. 
14 
Technico- scientific approach 
Commonly adopted by disciplines such as science, engineering, psychology, 
economics, medicine, and epidemiology (Lupton: 1999b: 1-2)，technico-scientific 
approach looks at risks as objectively present which can be identified using scientific 
calculations. It is understood as the product of the probability of an event and the 
damage such event would bring (Zinn 2008: 5): 
Risk = Probability event X damage event 
Research employing technico-scientific perspective has paid attentions to the 
identification and the calculation of various risks, the seriousness of the effect of a 
particular risk, the accuracy of science in measuring and calculating risks, and the 
inclusiveness of existing models in explaining the origin of risks and people's 
responses to risks (Lupton, 1999a: 18). In the study of health and risk behavior, for 
example, researchers adopting this perspective conceptualize risk behavior as the 
'product of individual cognition, decision, and associated action' (Rhodes, 1997: 210). 
Individuals are portrayed as 'rational' actors who respond to risk after calculating both 
the probabilities and the consequences of risk. This can be illustrated by the health 
belief model (hereafter HBM) developed by social psychologist Kurt Lewin (Bloor, 
1995). HBM maintains that individual perception on the vulnerability to health threat, 
the level of seriousness of health threat consequence, the effectiveness of the 
protective action, and the level of benefits such actions could bring, are the main 
factors leading to individual health behaviors (Bloor, 1995: 88-89). Risk is therefore 
seen as the outcome of individual choices (Rhodes, 1997: 210). 
The technico-scientific conceptualization of risks and its subsequent research 
direction have two major limitations. First, it operates on an individual level (Goody-
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and Zinn, 2006) where individuals are constructed as calculative beings whose 
responses to risks are independent of the social, cultural, and historical contexts they 
located in (Doulgas, 1985; Lupton, 1999a). As Douglas (1992: 13) criticizes, 
Warm-blooded, passionate, inherently social being though we think we are, 
humans are presented in this context as hedonic calculators calmly seeking to 
pursue private interests. We are said to be risk-aversive, but alas, so inefficient 
in handling information that were unintentional risk-taker; basically we are 
fools. 
Individuals are portrayed as 'free actors who are constrained only by their ignorance 
about the threat to which they may be exposed or their lack of self-efficacy in feeling 
able to do something about a risk' (Lupton, 1999a: 23). Perception of risk is reduced 
to mere brain functioning without taking into account how individual's assessment of 
risks is mediated through the symbolic meanings created in the social world. (Lupton 
1999a: 22-23). Second, studies that employ the technico- scientific approach often 
construct lay people's response to risk as opposed to those of experts and 
professionals. Laymen's understanding of risks are often portrayed as ‘ill informed' 
(Lupton 1999b: p.2) and 'subjectively biased' (Zinn, 2008: 5), while experts and 
professionals as 'accurate' and 'scientific' (Lupton, 1999b: 2) and hence emphasis has 
been put on educating the public with the right knowledge. For example, Wynne's 
(1996) investigation in the interaction between sheep farmers and experts has 
concluded that 'scientific expert knowledge embodies assumption and commitments 
of a human kind, about social relationships, behavior and values, and problematic 
"structural" or epistemic commitments' that 'neglects and denigrates specialist lay 
knowledge' (Wynne, 1996: 68). Lay people, however, do not accept and follow 
experts' knowledge uncritically, rather they judge the credibility and reliability of 
experts' knowledge through reading 'various elements of institutional "body 
language'" (Wynne, 1996: 65). Not following experts' knowledge and suggestions 
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does not mean that lay people are erroneous or biased beings; rather it shows that they 
follow another set of subjective rationality, which incorporates knowledge derived 
from their local experience. As Douglas (1992: 58) maintains, 'Individuals do not try 
to make independent choices...when faced with estimating probability and credibility, 
they come to already primed with culturally learned assumptions and weightings'. 
The technico-scientific approach therefore fails to comprehend the role of social and 
cultural values in mediating or constructing individual understanding of risk and also 
neglects lay people's knowledge in identifying and assessing risk based on common 
practice and local wisdom on the other. 
Socio-cultural approach 
Socio-cultural understanding of risk focuses on how the production and 
management risk is mediated and constructed across different social and cultural 
contexts, as Lupton (1999a: 30) puts forward: 
There is a cultural pattern in the ways in which certain phenomena are 
identified and dealt with as 'risks' and this pattern is subject to change over 
time and space. Rather than seeing 'risks' as realities lying outside of society 
and culture, therefore, they can be viewed as assembledges of meanings, 
logics, and beliefs cohering around material phenomena, giving these 
phenomena form and substance. We can only ever know and experience risks 
through our specific location in a particular socio-cultural context. 
Scholars (Lupton 1999a, 1999b; Strydom 2002; Zinn 2008) categorize existing socio-
cultural literature on risk into three major perspectives based on their epistemological 
position on risk. These three approaches, namely ‘risk society' approach, 
'cultural/symbolic' approach, and 'govemmentality' approach，，(Lupton 1999a, 1999b) 
vary in their extent in seeing risk as having an 'independent existence' (Taylor-Gooby 
and Zinn, 2006: 407) or being socially constructed. Their differences in 
epistemological positions have placed risk in different theoretical contexts and _  
therefore generated different research questions and directions (Lupton, 1999a). , 
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The first socio-cultural approach to risk is the 'risk-society' perspective put 
forward by Beck and Giddens (Lupton 1999a: 58, 1999b: 3; Taylor-Gooby and Zinn, 
2006b: 403). This approach is originated in Beck's work on 'risk society' in the late 
1980s. Beck points out that in advanced modernity, the modem industry that has been 
dominating individuals' life in the west since century produces not only 'goods' 
(higher and better living standards for most people), but also 'bads' (such as 
unemployment, environmental pollution, and climate change). Government, industry, 
and science (Lupton 1999b: 4) are pointed out as the major producers of these risks. 
The magnitude of risks produced is greatly intensified in the era of globalization, and 
hence is harder to manage and calculate than the modern period. The outcome is the 
advent of a 'world risk society' (Beck 1999) which goes beyond the boundary of the 
nation-state. The transformation to risk society, as Beck (1999: 73) puts it, ‘is not an 
option which could be chosen or rejected in the course of political debate. It arises 
through the automatic operation of autonomous modernization processes which are 
blind and deaf to consequences and dangers. In total, and latently, these produce 
hazards which call into question - indeed abolish - the basis of industrial society'. 
Giddens (1994) elaborated Beck's idea on risk society and paid greater attention to the 
shift of cultural context on individual level (Taylor-Gooby and Zinn, 2006b: 403). The 
central issue in Gidden's notion of reflexive modernity is that individuals are getting 
more conscious and reflexive on their role as active agents in managing everyday 
activities. This is caused by the weakening of traditional orders and social bonds 
provided by work, family, and marriage as a means to structure one's life-course. 
Such loss creates anxiety and uncertainty, which requires individuals to act as agents 
in the management of risks they perceive. They do not receive expert knowledge 
uncritically, but compare, analyze, and make judgment to decide their reliability and 
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credibility. Risk in this framework is understood ‘as a human responsibility, both in its 
production and management, rather than the outcome of fate or destiny, as was the 
case in pre-modem times' (Lupton, 1999b: 4). This framework exhibits a weak 
constructionist approach to risk (Lupton 1999a; Zinn 2008), as Beck's writings tend to 
vacillate between the 'natural scientific objactivists perspective' (Beck 1995: 162) 
where risk is considered as real and objective, and 'cultural relativism perspective' 
where risk is a human construct. Beck therefore takes a rather pragmatic perspective 
in elucidating risk in risk society, which he described as the 'hybrid society' that 
'watches, describes, values, and criticizes it own hybridity' (Beck 1999: 146). The key 
questions proposed by the 'risk-society' approach are related to the relationship of risk 
to the structures and processes of late modernity and the different ways of 
understanding risk in different socio-cultural contexts (Lupton 1999a: 35). 
The second main approach to risk is the 'cultural/symbolic' (Lupton 1999a: 36， 
1999b: 2) perspective put forward by Mary Douglas and her followers. This approach 
originates in Mary Douglas's earlier work (1966) on purity and contamination. 
Dangers play a particular function in erecting and maintaining the boundary between 
individual bodies, social groups within a community, and between different 
communities. Dangers, in Douglas's framework are themselves 'real' (Douglas, 1990: 
8). However, convention, values, and expectation of different cultural contexts direct 
the transformation of dangers and threat into different cultural- symbolic risks. The 
selection and transformation of dangers into risk is highly politicized. Douglas's 
attention, therefore, is not about the 'reality of the dangers, but about how they are 
politicized' (Douglas, 1990:8). Community and social organizations determine which 
risks are more important and who are responsible for them. Group members within 
and outside the community varies in their understanding and their responses to risk. In 
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later collaboration with Wildavsky (1982), Douglas develops a 'grid- group' model in 
explaining the cultural responses to risk in different communities and organizations, 
where 'group' refers to the degree of group cohesiveness, and 'grid' relates to the 
social constraints and expectations that shape one's behavior. Communities and 
organizations that are characterized by high group and high grid would conform to 
risk related norms and expectation closely; in contrast, those exhibiting low group and 
low grid are highly individualistic and rely on self-regulatory approaches to risk. The 
'cultural/symbolic' approach generates four research orientations, including the 
politicized selection of dangers as risks; the operation of risk as symbolic boundary 
measures; the psychodynamics of risk responses; and the situated context of risk 
(Lupton, 1999a: 35). 
The third way to look at risk from a socio-cultural approach is the 
‘govemmentality perspective' drawn from Foucault's work (Lupton 1999a: 84; 1999b: 
4; Taylor-Gooby and Zinn，2006b: 405). The term 'govemmentality' fuses the 
meaning of both government and mentality (O'Malley, 2008)，and it refers initially to 
the practice of government in the seventeenth -century Western Europe. The gist of 
'govemmentality' (Dean 1999: 18-20) involves the development of modern 
governmental regime that 'retain', 'utilize', ‘re-inscribe，and 'recode' the ‘techniques, 
rationalities, and institutional characteristics of sovereignty and discipline' (Dean, 
1999:19-20) to 'review, plan, structure, allocate, and regulate' (Taylor-Gooby and 
Zinn, 2006: 405) its population and economy (O'Malley, 2008: 55) through 
developing a network of apparatuses including standing armies, police force, 
diplomatic corps, intelligence services, spies, audit, judicial discipline, economic 
management, urban planning, redistributive measures, health, education, and social 
welfare systems (Dean, 1999: 20; Taylor-Gooby and Zinn, 2006b: 405-406). 
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Although Foucault did not explicitly use the concept of govemmentality in analyzing 
risk, much of the concepts have been widely adopted by other scholars like Donzelot 
(1979), Ewald (1991), and Defert (1991) in their studies of risk. These scholars focus 
on how the construction of risk discourses by the government and its expert teams, 
together with the huge network of institutions and apparatuses comprise a new form 
of manipulation and control in the contemporary governmental regime. Risk is 
understood in this framework as 'one of the heterogeneous governmental strategies of 
disciplinary power by which populations and individuals are monitored and managed' 
(Lupton 1999b: 4). The governmental agencies set norms and standard behavior in the 
population and those who deviate from the preset norms are considered as ‘at risk'. 
This approach therefore exhibit a strong constructionist approach to risk where it is 
understood ‘not as harm or danger, but as a specific way to manage such threats with 
the help of calculative technologies' (Zinn, 2008: 174). As Ewald (1991: 199) writes, 
‘nothing is a risk in itself; there is no risk in reality'. Research that adopts this 
perspective usually studies the discourses and practices by governmental agencies in 
constructing the subjectivity and social life (Lupton 1999a: 35). 
Despite their contributions to the development of research on risk, socio-
cultural approaches tend to operate at a grand theory level with little reference to 
empirical evidence showing the way people understand and respond to risk in their 
everyday life (Lupton, 1999b; Tulloch and Lupton, 2003; Jones and Raisborough, 
2007). Many of the key concerns raised by the above three approaches lie in the 
analysis of macro-systems, such as the normative systems of different culture groups 
('cultural/symbolic' approach), the interaction of social change with institutional 
structures ('risk society' approach), and the construction and management of risk on 
an institutional level ('govemmentality' approach). However, as Jones and 
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Raisborough (2007:2) point out, 'risks existed not just in macro systems of 
globalization or world destruction to be avoided or reduced, but filtered down to 
frame key moments in the trajectories of people's everyday lives'. The grand theories 
proposed therefore fail to comprehend how risk is experienced in people's everyday 
lives, how people who are considered as 'at risk' respond to the stigma constructed by 
the governmental apparatuses, and how people develop their logic of risk in different 
events. Hence, the models are unable to encompass the 'specificity, complexity, and, 
variety' of individual responses to risk under different 'microsocial contexts' (Goody 
and Zinn, 2006b: 406). There is 'much room for investigation addressing these issues 
which bring together theories on risk with empirical research' and 'better 
understanding is needed of how risk logics are produced and operate the level of 
situated experience' (Lupton 1999b: 6). 
An integrated approach 
In light of the merits and limitations of technico-scientific and socio-cultural 
perspectives, recent scholarship has called for more interdisciplinary efforts to 
provide a comprehensive picture of risk (Taylor-Gooby and Zinn, 2006a; 2006b; 
Pidgeon, Kasperson and Slovic 2003; Rhodes, 1997; Rhodes et al., 1999). The 
integrated approach sees risk as a complex interplay between 'individuals, the actions 
of other individuals, the community, and the social environment' (Rhodes, 1997: 210). 
Social psychologists in Clark University group, for example, have developed 
the social amplification approach, which is an attempt to ‘construct a framework 
which unifies understanding of risk perception and -communication' (Pidgeon, 
Kasperson, and Slovic 2003:2). The social amplification approach modifies their 
original psychological model which focuses only on individual level by incorporating 
socio-cultural understanding of risk, especially the role of social institutions and its 
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process in mediating, amplifying, and attenuating risk signals, to construct a 
framework that captures the interactive process between the media and the public. 
Casting doubt on the traditional psychological approach in analyzing risk 
taking behavior as a mere reflection of individual predisposition to take risk, the 
edgework models position the motives for risk taking in activities such as skydiving, 
scuba diving, mountain climbing, and hang gliding, in the social context under which 
such behaviors are organized (Lyng, 2008). On one hand, it adopts the rational choice 
model exemplified in the technico- scientific understanding of risk, which suggests 
that individual risk taking behavior is a result out of careful calculation of the 
potential reward against the costs of an event. On the other hand, it takes in to account 
of how the 'definitions and distribution of benefits and costs' (Lyng, 2008: 114) of 
risk taking is impacted by the variations in historical, cultural, and social contexts. In 
applying the edgework model to study the involvement in crime, Jack Katz (1988: 
321) suggests that criminal activity generates 'moral emotions' among its practitioners 
and the experience of 'sneaky thrills', 'righteous slaughter' and ‘ways of the badass' 
transcend participants' mundane life and in a way seduce them to take part in crime to 
construct their lived experience. Such 'foreground' experience generated by 
participation in crime is contextualized in the structural 'background' (1988: 312), 
which helped to explain how the 'foreground' experience gains its seductive character. 
In their study of risk taking behaviors undertaken in Australia, Tulloch and Lupton 
(2002) find that their interviewees see risk taking as a way of self improvement, 
emotional engagement, and obtaining a sense of control. Anchoring these three 
discourses in the contemporary ideas of managing selfhood and identity, risk taking is 
understood as 'a practice of self (Foucault, 1988) where 'subjectivity is expressed 
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and developed according to prevailing morals and ethical values (Tulloch and Lupton, 
2002: 122). 
Recognizing the individualistic direction of traditional epidemiological 
research, scholars have increasingly incorporated the dimension on social relationship 
and environment in affecting risk behaviors in the study of HIV risk. Based on the 
ethnographic data collected through interviews with 122 men and women injectors 
and conducting participant observation around the streets in Glasgow, Barnard (1993a) 
finds that the social meanings attached to needle sharing, such as communication of 
social ties, trusts, intimacy, plays a pivotal role in affecting the needle sharing culture 
among injectors in Glasgow. It is also more likely for women than men to engage in 
needle and syringe sharing because they are more dependent than men in term of 
securing sterile injecting equipment. Recognizing the individual and social divide in 
risk behavior study, Rhodes (1997) proposes 'socially situated' theories of risk to 
grasp the interplay of individual and social factors that produce risk behavior. He 
points out that the situated rationality theories adopted by current epidemiological 
studies fails to encompass how risk is conditioned by the norms and social dynamics 
of particular relationships or situations. Norms among drug users, for example, 
encourage safer drug use but unsafe sexual practices where unprotected sex was 
'habituated' as part of everyday norms and routines (see also Choi and Cheung 2006). 
Power relationships are also crucial in structuring the negotiation among individuals 
in deciding whether to use condom or not. Women might engage in unsafe sex with 
men even though they knew it was risky due to the fear that the initiation of protected 
sex would bring them more trouble and danger. Social action theories, on the other 
hand, provides a better framework in understanding risk behaviors as it captures the 
dynamics of interaction between individuals and the social context which.risk 
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behavior is embedded in. It is influenced by Douglas's 'cultural/symbolic' framework 
in recognizing the role of norms and values among groups members in mediating 
member's understanding of risk and their response to it. As Rhodes and Quirk (1998: 
157) remark, 'risk behavior is not simply the outcome of individuals' knowledge, 
beliefs, and behaviors, but is influenced by interpersonal interactions with others 
which take place in the context of ongoing social relationships'. This approach 
highlights the role of social context and network norms in influencing individual 
perceptions and social interactions. In their research about the risk management of 
drug users and sexual relationships, Rhodes and Quirk find that the type of 
relationship that drug users were in had significant implication on their drug use 
lifestyles. Drug users who are in 'gear relationships' (1998: 160)一where both 
partners are regular drug takers, may have higher drug related health risks, as gear 
relationships encourage equalizing patterns in drug use, and it is more likely for one 
to increase his/her drug intake than decrease. Reducing or stopping drug use are also 
hard to achieve for drug users in gear relationship, as that can disrupt the relationships 
in the first place. For those in 'straight' relationship (1998:164) — where only one 
partner is the drug user, it is common for the non-drug users to be initiated into drug 
use by their drug using sexual partners. 
Risks and their management in relation to commercial sex activities have 
become a prominent research area since the advent of the HIV/AIDS era (Hart and 
Barnard, 2003; Hong and Li, 2008; Sanders 2004a; Vanwesenbeeck, 2001). HIV risk 
related studies are found to be prevalent among sex work studies in North America 
and Europe (Vanwesenbeeck, 2001), and many of them approach the issue using an 
integrated framework. Aiming to decipher the meaning of risk and dangers, Wallman 
(2001: 86) argues that the local context, defined particularly as the nation-state, 
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'constitutes a meso system in which global: personal/macro: micro risks and dangers 
coalesce; for the ordinary person, it is where reality is encountered'. She points out 
that migrant sex workers in Europe are challenged by the HIV/AIDS epidemic 
generated at the global level that are not amenable to individual control. Individuals at 
the micro level, on the other hand, are confronted with an array of neglected risks, 
which are different for different individuals. The local context acts as a filter 'of 
global threats from one "direction", and of personal risk perspective from the other' 
(2001: 86). Starting from 1990, risk related research among sex workers have 
expanded to include other aspects of risks, such as emotional and that of violence, 
experienced by sex workers (Hart and Barnard, 2003). Whittakar and Hart's (1996) 
research on the occupational risk of violence among indoor FSWs in central London 
has shown how FSWs' exposure and management of risk was mediated through the 
social organization offlatwork. They argue that indoor FSWs work in a safer and 
better environment than streetwalkers because the working environment of flatwork 
allows them to be better able to take control of their interactions with clients. Also, the 
presence of maid as a potential help provide a sense of security when conflict occurs. 
Based on the ethnographic research with fifty-five indoor FSWs, Sanders (2005b: 45) 
argues that FSWs construct a hierarchy of harms which ranks dangers according to 
the 'perceived consequences' and the 'degree of control' they have to reduce its 
occurrence. Sanders (2004a: 558) places emotional risks at the top of the 'hierarchy of 
harm' experienced by indoor FSWs. Indoor FSWs are constantly confronted with the 
feeling of disgust generated by sex selling, and the threat of 'being discovered' 
working as 'prostitutes'. She argues that emotional risk is the hardest to manage, 
because the management takes place even during non-working hours and the 
emotional consequence of sex selling lingers even after they quitted the industry. 
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These negative feelings associate with sex work are produced as sex is linked with the 
feeling of love and intimacy within western context. Nonetheless, FSWs devise a set 
of strategy to combat the emotional risks thrust upon them. Pointing out that the study 
of FSWs' emotional risks is often neglected in academic writings, Sanders argues that 
current discussion on the occupational risks of sex work is distorted by the plethora of 
literature on disease and drug use and calls for more research that attend to the 
emotional aspect of sex work. 
Although the integrated approach has been criticized for its limited predictive 
power and eclectic conceptualization of risk that lacks a coherent epistemological 
position (Taylor Gooby and Zinn, 2006; Zinn 2008), it offers a framework in 
capturing lay people's daily response and management of risk and places them in a 
social context to reveal and explain the negotiation process between them. 
Acknowledging the advantage of integrated approach, in this research I would like to 
appropriate this framework in studying the risks encountered by Chinese FSWs and 
their subsequent management in negotiating the outcome of risks. Risk in this 
research is defined as the 'material or symbolic danger of harm, or an alleged negative 
future event' (Zinn, 2008: 173) which is subject to management, negotiation, and 
prevention. Appropriating the conceptualization of risk under the integrated approach, 
risk is conceived as the product of 'negotiated actions' (Rhodes, 1997: 11) where 
attentions are paid on how risk is constructed within the social-cultural context that 
sex industry is operated in, and how FSWs exercise their agency in managing the risk 
that they confronted during work. As Sanders (2005b: 42) maintains, 'the outcome of 
risk depends on both the individual assessment and response to the risk as well as the 
structural and social context of the sex market'. 
Literature on Commercial Sex in China -
t 
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Prostitution in China has become the subject of scholarly research since its 
resurgence in the 1980s (Jeffreys, 2004). So far, no research has provided an overview 
of studies on the contemporary sex industry. At the risk of oversimplifying the breath 
and depth of scholarly efforts, in this section I provide a sketch of the academic 
discussion on contemporary prostitution in China. 
One research orientation on prostitution in China focuses intensively on the 
motives of women entering the industry (Liu and Finckenauer, 2010). Liu and 
Finckenauer (2010) have briefly divided the ongoing scholarly discussions into two 
perspectives. Some scholars take the revival of prostitution as a moral issue, where 
prostitutes are framed as 'criminals' (Ren and Zhao, 1987; Ning, 1990), sexually 
debauched women (Zhang, 1990)，and women with 'low quality' who are unable to 
meet with the challenge induced by economic reforms (Wang, 1992). Other scholars 
have expanded this strand of inquiry by investigating the structural factors that gave 
prostitution the momentum to revive. These factors include gradual integration of 
China into the global economy that promotes sex tourism (Zhou, 2006); loosening of 
traditional norms that curb female sexuality (Pochagina, 2006); gender inequality at 
work that pushes women to join the sex industry (Ren, 1999); and corruption among 
government officials who ignore law enforcement and allow sex industry to flourish 
(Ren, 1999; Pochagina, 2006). 
Apart from the search in root cause, researchers have also given a historical 
account of the development of contemporary prostitution in China. Gail Hershatter's 
work in 1997 is a classic in depicting the development of prostitution in Shanghai in 
the twentieth century. The book starts with the lives of courtesans in the late 
nineteenth century and ends with the revival of prostitution starting from early 1980s 
and the subsequent government formulation and treatments. Hershatter notes two 
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strands of state formulations about the prostitution in contemporary China, namely the 
victim formulation and the victimizer's formulation. In early 1990s, women involved 
in prostitution were regarded as 'victims' who were sold, kidnapped, or forced into 
prostitution by a third person, and prostitution was understood as the ‘violation of the 
rights of the woman as a person' (Hershatter, 1997: 361). The spirit of such 
formulation can be expressed in the Law Protecting Women's Rights and Interests 
promulgated in 1992. In the late 1990s, however, prostitute was portrayed as 
'victimizers' whose own will formed the 'basis that determines the nature of their own 
conduct' and should be held responsible for their own acts (Chen, 1990 cited in 
Hershatter, 1997: 361). The shift in the state's discourse is evident by the 
promulgation of laws in 1991 where the National People's Congress issued a 
'Decision strictly Forbidding Prostitution and Visiting Prostitutes' (Hershatter, 1997: 
362) that recognizes prostitution as a crime and increases the penalties of perpetuators 
involved. Choi (2010) further elaborates the shift in the state discourse on prostitution 
from 'victim' to 'victimizer' and argues that such transition is largely associated with 
the advent of HIV/AIDS epidemic in China. Neither the 'victim' nor the 'victimizer' 
discourse, as Choi criticizes, is able to provide an effective and long lasting solution 
to alleviate pressing public health concerns. The 'victim' formulation 'ignores the 
agency of sex workers that manifests in their continued efforts to minimize the health, 
physical and emotional risks associated with sex work, their entrepreneurial effort to 
maximize profits, their collective endeavors to formulate a counter-discourse 
challenging the cultural bias against them, and the novel strategies they deploy to 
manage a stigmatize identity' (Choi, 2010 forthcoming). The 'victimizer' discourse, 
on the other hand, 'not only overlooks the role of clients in safe sex practice, but also 
ignores the complexity involved in condom negotiation' which 'is shaped by cultural 
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and structural factors beyond women's control, including gender norms of sexual 
negotiation, norms of trust and intimacy, poverty, gender inequalities, social attitudes 
towards sex, and government policies' (Choi, 2010 forthcoming). A perspective that 
looks beyond the 'victim' and 'victimizer' discourses is crucial not only in capturing 
the lived experience of FSWs in China, but also in formulating and reviewing policies 
that address the spread of HIV/AIDS. 
Another area of scholarly endeavor in prostitution research looks into the 
dynamics of FSWs' work (Pan, 1999; 2000; 2005; Zheng 2006). In his early work on 
the lived experience of FSWs in three red light districts, Pan (1999) describes the 
social organizations and the relationships between FSWs and clients, pimps, and the 
community where the business operated in. His later book, Substance and Experience 
(2000) continues his inquiry in FSWs lived experience by analyzing their work 
histories, motivations to enter the industry, and the social networks that support their 
entry. Based on a cumulative two-year fieldwork in Dalian, Zheng's (2006) work on 
the hostesses in karaoke bars describes how the consumption of sexual services is 
associated with the building of alliances for many businessmen in China. In her study, 
Zheng summarizes clients' rationales for seeking hostesses, which includes unhappy 
marriages, biological determinism, peer pressure, and defiance against and liberation 
from the socialists state (2006: 164-171). She argues that the consumption of sexual 
services is a practice among businessmen in China to pre-select, bond, and develop 
trust with business partners and officials to reduce the risks incurred. Those who 
exhibit the moral quality of deference, reliability, self-control, and sexual potency in 
sex consumption are considered as potential members in the business alliance. 
Since the identification of the first AIDS case in China in 1985 (Jeffreys, 
2009), scholars' attention have increasingly focused on the public health consequence 
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of commercial sex work (Hong and Li, 2008). From 1990 to 2006，there are around 26 
journal articles related to sex work and HIV risks in China from the electronic 
databases PubMed, AIDSLine, EBSCO, Psyclnfo, and FirstSearch (Hong and Li, 
2008). Among these articles, some provide an account of the sexual practices (van dek 
Hoek et al„ 2001; Rogers et al„ 2002; Qu et al，，2002), condom usage rates (Lau et al., 
2002; Ma et al., 2002), HIV or STI infections rates (Gil et al., 1996; Ding et al., 2005; 
Hesketh et al., 2005), drug use and other risks (van den Hoek, 2001; Qu et al., 2002; 
Wei et a l , 2004) among FSWs in different provinces in China; others explore the 
social and cultural factors causing the proliferation of prostitution (Gil, 1994), sexual 
practices of FSWs (Hyde, 2000; Liao et al., 2003)，awareness and motivation of 
sexual protection (Liao et al., 2003)，ability to negotiate condom use (Huang et a l , 
2004)，knowledge of HIV and STIs (Wong and Wang 2003; Huang et al., 2004; Xia et 
al., 2005), and FSWs' opinions on HIV and STI prevention (Xia et al., 2005). 
Recently, more papers in relation to the public health issues of sex work have been 
published. Choi and Holroyd's (2007) research on the condom barriers among FSWs 
located at different organizational hierarchies of the sex industry in China is one 
example. Using qualitative research methods such as field observation and in-depth 
interview, this paper compares and unravels the socio-demographic background of 
low-class (streetwalkers), middle-class (women working in salons, saunas, and 
karaoke bars), and high class (women working in nightclubs and hotels) FSWs, the 
different condom barriers that they encountered, and the possible intervention 
strategies that the government can take. Adopting Foucault's concept of 
govemmentality, Jeffreys (2009) analyzes how the PRC government manages sexual 
health in China, albeit in a problematic way, through developing and circulating the 
concept of sexual health, identifying high-risk groups that are potentially vulnerable 
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in contracting and spreading HIV/AIDS and STIs, and establishing and promulgating 
various comprehensive schemes in promoting sexual health education. These studies 
not only unravel what happened at the bottom, but also review and evaluate policies 
that take place at the top. 
Approaching the topic from different perspectives, these studies have provided 
insights for understanding the development of prostitution, the legal and cultural 
environment where it flourishes, the work experience of different parties involved in 
the industry, the sexual health risk that FSWs encountered, their obstacles and 
strategies in dealing with risk. I position this study within the research on the risks 
associated with commercial sex activities. While previous research have already 
formed a solid ground of discussion on sexual health risk among FSWs (Hong and Li, 
2008)，the emotional and physical aspects of risk have not gained research attention 
until recently (Choi and Cheung, 2006; Choi and Holroyd 2007, Choi, Chen and Jiang 
2008; Choi 2010a, 2010b; Wong et al., 2006; Ling et al., 2007). I would like to 
expand this strand of inquiry by including emotional and physical risks in my analysis 
while deepening the understanding of FSWs' experience of sexual health. 
Conclusion 
This chapter reviews the literature on risk and sex work in China. Three 
perspectives on risk are covered. They are the technico-scientific approach, the socio-
cultural approach, and the integrated approach. Acknowledging the merits of the last 
approach, in this research I adopt its understanding of risk to analyze how Chinese 
social and cultural context have shaped different risks encountered by FSWs on one 
hand, and how FSWs exercise their agency through managing these risks on the other. 
The second part of this chapter outlines the contour of sex work research in China. I 
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would like to join the scholars investigating the risk dimension of sex work and 
contribute to the existing literature by expanding the scope of its inquiry. 
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Observation and in-depth interviews are employed in this study to understand 
the lived experience of Chinese FSWs in Macau and how they attached meanings to 
their daily lives. 
Observation enables researchers to immerse in the researched world to grasp 
what they experienced as meaningful and important through participating in their 
daily rounds of activities (Emerson, Fretz, and Shaw 1995). Upon penetrating myself 
in FSWs' circle of response to their social, work, and ethnic situations, as what 
Goffman (1989) insists, I was able to enter the 'matrix of meanings of the researched, 
to participate in their system of organized activities, and to feel subject to their code 
of moral regulation' (Wax 1980: 272-73). Although I did not engage myself in sex 
work, I participated in many daily routines with the women in this study. FSWs spent 
a large proportion of their day in the guesthouse lobby while waiting for their clients, 
and they engaged in a variety of activities such as eating, drinking, chitchatting, 
watching TV, playing cards, and joking with each other in between 'work'. Through 
immersing myself in these activities, I was able to 'access to the fluidity of FSWs ‘ 
(word changed by the author) lives and enhance my {word changed by the author) 
sensitivity to interaction and process' (Emerson, Fretz, and Shaw 1995). 
In depth interviews, on the other hand, allow researchers to 'access to the 
observations of others'; leam about 'people's interior experiences'; ‘picture what 
happened' in the past; leam about ‘the settings that would otherwise be closed to us: 
foreign societies, exclusive organizations, and the private lives of couples and 
families'; leam the most 'significant events of people's lives' that planted in people's 
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memory and can only be retrieved via interviews (Weiss, 1994: 1-2). In this study, an 
interview guide was prepared to guide the conversation. The interview guide included, 
but was not limited to, questions about the following topics: family background, work 
history, entry to the sex industry, perception of prostitution before and after entry, 
working routine, financial situation (monthly income and expenditure), condom usage, 
and relationship with clients, co-workers, police, and hotel boss. During the 
interviewing process, FSWs were encouraged to recount their life-stories and talk 
about what they considered as important. The semi- structured interviews had 
provided room to accommodate ideas and events that FSWs considered as critical yet 
neglected by researchers, while forming a basis for comparison between data. The 
flexible structure of interviews had also enabled the formation of a ‘research alliance' 
where an 'intellectual space is created for women's voices to be listened and acted 
upon' (Hubbard, 1993: 232). FSWs were not passive research subjects but active 
participants in the creation and the construction of data. 
The two research methods were complementary to each other, and three merits 
could be drawn from this research design. First, information on different aspects of 
FSWs' lived experienced were captured more widely. Interactions between FSWs and 
their clients (before and after 'work'), boss of the guesthouse, front desk managers, 
and among themselves were captured through observations, while information on 
FSWs' life history and other significant events and experience happened in the past 
was leamt through in-depth interviews. Second, the observation not only provided me 
with an opportunity to understand the daily activities of our informants, but also 
helped me build trust and rapport with our informants prior to doing in-depth 
interviews. As mentioned in the first passage, FSWs engaged in a variety of activities 
each day. Our relationship with FSWs was largely facilitated through active 
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participation in these daily routines. This helped the recruitment of interviewees at 
later stage as certain level of trust and rapport were built through the 'doing' of 
everyday routine. Third, in-depth interviews provided us with an opportunity to probe 
further meanings and attitude that FSWs attached to particular incidents or events. 
During one of the visits to the guesthouse, I witnessed a fight between several FSWs. 
Since they argued in Mandarin with a very strong accent, I could not quite understand 
what it was about. Yet, their body language and facial expression suggested to me that 
it was something unpleasant. Later during interview, I asked Hong (26 years old), who 
was involved in the fight, to tell me more about the fights and her thoughts on the 
incidents. I leamt from Hong's recollection that competition, conflicts, and suspicions 
were one of the important dimensions that characterized FSWs relationship with one 
another. This example illustrates how in-depth interviews had facilitated my 
understanding of the interactions in the field site. 
Research site 
The field 
In 2008, there were 57 hotels, 31 guesthouses, 23 night clubs, 145 bars, 46 
saunas and massage, and 66 karaokes in Macau (Macau Government Tourist Office, 
2009). Chinese FSWs mainly work on the street and guesthouses, while those from 
the other countries work in establishments like hotels, bars, and sauna and massage 
parlors (Choi, 2010a, Choi, 2010b). The price that FSWs charge for a single vaginal 
sex varies, depending on their age and the establishments they work in. FSWs work 
on the street usually charge between HKD 50 to HKD 80，and those work in the 
guesthouses (including FSWs in this study) charge HKD 100. There is no figure 
showing the price that non-Chinese FSWs charge, but they are expected to earn more 
as they are usually younger and better educated than mainland Chinese FSWs (Choi, 
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2010a, 2010b). Participant of this study is therefore located at the low-middle tier of 
the sex hierarchy in Macau. 
Observation and recruitment of interviewees for interviews were carried out in 
a guesthouse near a hot tourist spot. This guesthouse was chosen because all FSWs 
there were from mainland China, and most of them maintained a friendly attitude 
towards researchers. Also, the guesthouse lobby offered a favorable setting for 
observation. The guesthouse consists of three floors with approximately 60 rooms. 
Rent varies from HK$80 to HK$160 per day, depending on the size of the room and 
the amenities provided. Most of the rooms were occupied by mainland FSWs, while 
others were rented by tourists from different parts of the world such as Hong Kong, 
Taiwan, the Philippines, and Japan. ‘ 
Work Setting 
FSWs in this study work in a quasi-indoor setting. I used the term 'quasi' 
indoor, because the organization of their work combines elements of what scholars 
considered as indoor and street sex work. FSWs rented rooms from the guesthouse 
and they lived and worked in their roonis during their stay in Macau. They heard 
about sex work in Macau from their friends and relatives from the same place of 
origin {tongxiang). For those who have engaged in the sex industry in Macau, the 
guesthouse becomes their destination when they return. They would call and make 
room reservations in advance before they arrive. They are all self-employed and they 
have to solicit and negotiate with clients on their own most of the time, both on the 
street near the guesthouse or in the guesthouse lobby. This differs from the common 
understanding of indoor sex work organizations, where FSWs are recruited by the 
saunas or brothel owners (Sanders 2005b) or protected by the maids who work with 
them (Whitakker and Hart, 1996). Although the relationship between the boss and ‘ 
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FSWs is loose and precarious, the former would help resolve disputes between FSWs 
and their clients when their conflicts got 'big'. However, the help and protection was 
not obligatory and guaranteed. FSWs from different work setting prioritize (Sanders, 
2004a) and engage in risk behaviors (Weitzer, 2005) differently. The variation in the 
work settings conditioned the level of violence (Whittaker and Hart, 1996), 
stigmatization, and victimization encountered by FSWs, therefore it is important to 
recognize the differences between quasi-indoor and indoor work settings. 
Sampling 
Data for this thesis was collected by the author and two research assistants 
between December 2007 and February 2009. Fifty hours of observation and 17 semi-
structured interviews were conducted in total. Observation was mainly conducted in 
the guesthouse lobby, where FSWs gathered and chatted during both day time and 
night time when they were awaiting their clients. Field notes were written right after 
each exit to produce first- hand written records of observation and experiences, which 
formed a large part of the data for this research. We recruited initial interviewees from 
FSWs who we had developed friendship with and who were willing to talk about their 
lives in depth. We drew later interviewees among their friends. We sought informed 
consent from participants before each interview. Most of the interviews were 
conducted in Mandarin, others were conducted in Cantonese, depending on the 
mother tongue of the interviewees. The interviews lasted between 32 minutes to two 
and a half hours. All interviews were taped recorded and transcribed verbatim. We 
also gave each of our informants a pseudonym to protect their identity. Almost all 
interviews were conducted in FSWs' rooms to ensure confidentially, except one was 
conducted on the street because the interviewee's room was occupied. Monetary 
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compensation of HK$ 100 was given to the interviewees upon completing the 
interviews. 
Profile of informants 
Table 1 shows the socio-demographic characteristics of the FSWs interviewed. 
The mean age of interviewees is 36. A majority of them had children (82.3%), and all 
of them entered the industry voluntarily. Most of them received little education, and 
they explained that was due to the lack of family financial support. The data suggests 
that most of them came from a disadvantaged social background. Most of the 
participants were married (52.9%), while a considerable number of them were 
divorced (35.3%). This is consistent with the demographic characteristics of mainland 
Chinese FSWs mentioned in Choi's (2010b: 9) report, where a majority of them were 
'middle-aged rural women from Mainland China with little education and a 
considerable number of them were divorcees who were the sole provider for their 
families'. These women came to Macau on tourist visas to a third country, usually 
Malaysia, Thailand, or Vietnam. They are allowed to stay in Macau for 14 days upon 
arrival before going back to the Mainland (usually to neighboring Zhuhai) for what 
they called a 'stamp' and enter Macau again for another seven days before flying to a 
third country. Most of them return to Macau immediately on the same day to 
maximize their opportunity to make money. 
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Table 1: Socio -demographic characteristics of FSWs (n=17) 
Socio-demographic Characteristics Frequency % 
Age (years) 
20- 30 5 29.4 
31-40 9 52.9 
>40 3 17.7 
Place of Origin 
Urban 9 52.9 
Rural 8 47.1 
Marital Status 
Married 9 52.9 
Divorced 6 35.3 
Single 1 5.9 
Widow 1 5.9 
Number of Children 
Zero 3 17.7 
One 6 35.2 
Two 8 47.1 
Educational level 
High school 1 5.9 
Junior high school 1 5.9 
Primary 15 88.2 
Gaining access and earning acceptance 
Gatekeepers 
Getting access to field site and earning acceptance from the people in it are 
often challenging to researchers who study the lived experience of FSWs (Sanders, 
2006) as commercial sex is illegitimate under many legal contexts and the industry 
often operates within a grey zone. Negotiation of entry directly with the owners or 
managers of various establishments is uneasy as people are often suspicious of the 
identity of the unknown researcher. To overcome this obstacle, previous researchers 
entered their field sites through introduction of a third party who had established 
network and connection with the owners or managers of various establishments. 
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Sanders (2006: 454) notes that this third party are usually organizations outside of the 
sex industry, which may include sexual health and welfare services (de Meis, 2002; 
Phoenix 1999; Sanders 2005b); non-governmental organizations (NGOs) (Aoyama, 
2009; Kontula, 2008); and criminal justice system such as prisons, bail hostels, courts, 
or probation service (Phoenix 1999). In this research, however, introduction via 
services provision organizations was difficult because services provided to Chinese 
FSWs in Macau are severely limited (Choi 2010b). 
We first visited the field site in November 2007 for the quantitative part of the 
project. The front desk manager, Tai, who we mistook as the guesthouse boss at that 
time, was very welcoming and granted us access. In December 2007, we entered the 
field again when we realized that Tai was only one of the front desk managers and the 
real boss was someone who was very suspicious of our identity. She tolerated our 
observation in the guesthouse lobby but was hostile towards in-depth interviewing in 
FSWs’ room. She was furious when she knew that we were conducting interviews at 
FSWs，room and kicked us out during one interview. In July 2008, we entered the 
field site again and planned to introduce ourselves in-depth to the guesthouse boss to 
seek her approval to stay. However, the boss was not around this time and the other 
front desk manager was kind enough to grant our stay. We spotted a few FSWs that 
we had met before and they introduced us to the new comers. Most FSWs in the 
guesthouse maintained a friendly attitude towards us and we were able to conduct 
both observation and in-depth interviews this time. The challenge came when I did the 
fieldwork alone in January 2009. The guesthouse boss was there and she was again 
very suspicious of my researcher identity. She made it clear that she did not want me 
to linger after I finished distributing all the condoms: 
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She (the boss) said, 'you are here to deliver something right? Put those things 
here! (She pointed at the front desk) Why don't you go somewhere else? Why 
did you come here all the time?' She mocked as she finished. I said, 'because 
they (FSWs) are really nice and talkative! Can I stay her for a bit and talk to 
them?' She said, 'you can sit here (lobby) and chat with them. Well, if they 
want to chat with you, but don't chat for so long, and don't go in their 
room.. .they are very busy!， 
(Field note excerpt, dated 17 Jan 2009) 
That afternoon, I spent all my time in the guesthouse lobby doing things with FSWs 
and talked to the boss to let her know me more. Her attitude towards me changed 
substantially after seeing me sharing a lunchbox with a FSW: 
'Hey pretty, do you want to have an orange?' The boss said as she took an 
orange from her drawer. I said, 'Sure, but let me finish my seeds first. I will 
have the orange later.' She said, 'I saw you eating with them this afternoon. 
You are a casual person. There's nothing bad about them (FSWs) you know, 
they are just humans.' She turned to the FSWs in the lobby and continued, 'see 
how good this pretty young lady has been, she waits here the whole afternoon 
with you!' 
(Field note excerpt dated 17 Jan 2009) 
Seeing me doing daily activities such as eating, drinking, waiting for clients, playing 
cards, joking, and primping with FSWs, the boss was more welcoming to my stay in 
the guesthouse. Compared with the guesthouse boss, the other front desk managers 
were less suspicious of my identity and their acceptance was indicated by how they 
made fun of me in my presence, and their request for my help in doing translation for 
foreign tourists. 
FSWs 
We approached our informants with gifts in the form of either health education 
packs or condom packs. The health education packs were sponsored by the Macau 
Center for Disease Control (Macau CDC). Each health education pack included 
HIV/STI educational leaflets, condoms, lubricants and sometimes napkins. Later, I 
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received condom and lubricant sponsors from Shenzhen CDC and Shenzhen Caihong, 
a grassroots NGO serving the gay and lesbian community in Shenzhen. Each condom 
pack consisted of 10 condoms and 10 lubricants. The gifts offered were intended to 
provide health services to the Chinese FSWs as their access to health services in 
Macau is limited (Choi, 2010b) in return for observation and interviewing 
opportunities. Such a 'research bargain' (Douglas 1972:5) provides researchers with 
‘a viable alternative to approaching prostitutes in "formal" settings such as probation 
services or STD clinics, where sex workers remain justifiably suspicious of the 
motives of the researcher' (Hubbard, 1999: 231). It also provides 'a legitimate place 
in unfamiliar and hostile territory and fulfils the distinct moral obligations of 
researching a vulnerable group' (Sanders 2005b:24). ‘ 
Although the research bargain had provided me with a legitimate role in the 
field site to approach my informants, it takes more effort to build relationship with 
FSWs than that. As O'Neill (2001: 50) puts it, 'relationships of trust take a long time 
to build and it feels like walking a tightrope for much of the time'. Ethnographers are 
advised to immerse themselves in the social life of the researched, and this requires 
'total involvement, suspension of received notions, pertinence of everything, 
identification, and risk of being hurt' (Wolff, 1964: 237). However, the social distance 
between the researchers and the researched renders such process difficult (Berk and 
Adams, 1970). In this study, one of the major divides between FSWs and us rest on 
the notion of sex selling. The distinction of 'sell sex, and 'not sell sex，marked the 
boundary between the researchers and researched and hence the way FSWs drew the 
line between ‘us，and ‘them’. This can be illustrated by one anecdote that I remarked 
in my field note diary: 
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Two clients walked up, stopped at the staircase, and 'shopped' around. One of 
them (Client F) was around 25 years old, 160 cm tall. He had a big jawbone 
and a small chin, looking a bit like a monkey. It was raining outside and the 
water was dripping from his dark waterproof jacket. Both of them were 
wearing their motorcycle helmets. I was sitting on the sofa surrounded by 
other FSWs while client F and his friend walked over and sat on the chairs 
next to me. Two of them talked to each other in a very low voice with their 
eyes resting on my face as they conversed. One FSW approached them and 
said, 'hey, do you want to go with me?' They looked at me and said, 'That 
"four-eyed girl" {siyan mei) looks quite nice.' One FSW said, 'she's 
not...she's here to deliver condoms.' Mei (38 years old) was sitting next to me, 
she laughed as she said, 'she is a good woman (liangjiafunu), and you have to 
marry her to get her'. 
(Field note excerpt, dated 21 Feb 2009) 
The distinction between 'us, as the 'bad women' who sell sex, and 'her' as the 'good 
woman' in the marriage market disqualified me from becoming an insider. Besides the 
'stigmatized' versus 'normal' distinction, the hierarchical differences in age, education 
level, and place of origin had also prevented me from joining them as a member of the 
community. 
Overcoming the above barriers was one of the most difficult challenges that I 
had to overcome during fieldwork. Although complete elimination of these 
differences was impossible, I tried to undermine their significance by engaging myself 
in FSWs' daily routines. These activities included eating, drinking, primping, playing 
cards, joking, chitchatting with them while they awaited their clients to create a sense 
of 'togetherness'. The researcher's identity had provided me with a neutral role in the 
field and that offered me the benefits to learn thoughts and experience that FSWs did 
not want to share with others. Yang (33 years old) for example, told me during 
interview how she used to despise her friend Liu (40 years old) when she first came to 
know about her engagement in sex work. Other information like monthly income, 
intimacy with clients, and condom usage were considered as too sensitive to share 
with other FSWs because that might arouse jealousy, criticism, and condemnation. 
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My gender identity had also helped me in the process of establishing rapport 
with my informants. FSWs made comments about the men they had encountered in 
their lives and taught me from their experience how to choose my future husband. Liu 
(40 years old), for example, advised me not to choose boyfriend or husband from non-
Asian men because 'their penises were too large' and that 'hurt during sex'. Such ‘girl 
talk' had given me an opportunity to get closer to FSWs' past and present 
interpersonal relationships. In addition, my gender identity had also allowed me to 
'discover the actor's definition of the situation- that is, his or her perception and 
interpretation of rea l i ty . (Shaff i r 1999:684-685). During events such as police raids, 
being a woman had helped me identify with my informants and hence equipped me 
with the sensitivity to understand their feelings of fear and vulnerability. FSWs used 
to tell me how often they were harassed by the police. Yang (33 years old) told me in 
interview that the cops would catch any woman staying in the guesthouse during a 
raid, even though they were not soliciting or having sex with a man. Their stories of 
police raids were painted with so much 'terror' and 'violence' to an extent that I 
started to worry whether my gender identity would put me in the danger of being 
caught, even though I did not sell sex for a living. During one visit, I was so scared 
that I ran away with FSWs to escape a potential police raid. Later as I shared my story 
of escaping the police raid with other FSWs, they would laugh and tell me more about 
their escape experiences. My gender identity had not only helped me identify with my 
informants at certain levels, but also created a common ground for experience sharing. 
Informed consent and ethical issues 
There were heated debates among qualitative researchers in the 1960s over 
ethical issues on qualitative research and the practice of giving informed consent 
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(Hertz, 1996). Erikson (1967) for example has argued that the researched should be 
fully consented and research that involved any level of deception and conceit should 
not be conducted, while scholars like Judith Rollins (1985) suggests that certain level 
of deception is necessary and acceptable. The spirit of informed consent is originally 
based on the belief that 'research subjects.. .have the right to know what they are 
getting themselves into' (Fine, 1993: 274). However, as Thome (1980) points out, 
there are many practical obstacles in getting informed consent in field research. In this 
section, I review some of the obstacles and moral dilemma that I had encountered 
during fieldwork. 
The first obstacle occurred when I shared my researcher's identity with the 
guesthouse boss and FSWs. I introduced myself as a student from The Chinese 
University of Hong Kong who was helping her supervisor with a book on the lived 
experience of Chinese FSWs and therefore hoped to stay at the guesthouse to talk to 
the women there. Despite my endless effort to introduce myself in the above way, the 
boss constantly mistook my identity as either the reporter from some magazine or 
newspapers who wants to wrote sensational tabloids on FSWs, or social workers who 
wanted to lift FSWs out of misery. Some FSWs spread words about my identity as 
someone who was delivering condoms while others described the interviewing 
process as 'making news' {zuo xinwen). I made clarification from time to time, when I 
heard them describing my identity relating to institutions other than academics. 
However, such disclosure was not complete; as there must be people who might have 
mistaken my identity but did not bother to question. As what Thome (1980) notes, 
researchers are unable to fully determine what they are taken by the researched even 
when the most candid introduction are made. When she was doing observation among 
4th and 5th grade school children, Thome clarified her identity as a sociologist trying 
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to understand how children behave to clear the misunderstanding that she was a 
'teachers' aide' or 'playground supervisor'. However, the kids did not seem to show 
any interest in her researcher's identity after she gave a longwinded explanation. She 
concluded that the 'gaps in understanding due to different experiential worlds may 
hamper a researcher's ability to provide informed consent' (Thome, 1980: 288). 
Another moral dilemma is about the issue of informed consent. Informed 
consents were given out during in-depth interviews. Interviewees were informed of 
the main research goal and purposes and they could reject to answer questions that 
they felt uncomfortable in answering. However, informed consent were not given 
during observation. Although I disclosed my purpose of staying at the guesthouse 
when I made my self-introduction, my informants might not aware of the fact that 
their daily routine and conversations were captured in so much detailed. Also, in 
situations when there was 'rapid turnover of participants' (Throne, 1993: 292), 
informed consent from every individuals were impossible. Clients, for example, were 
usually not informed of my researcher identity as they came and left rapidly. Most of 
them did not bother to ask who I was, except for those who mistaken me as a FSW 
and tried to initiate a 'deal'. However, their interactions with FSWs and the 
guesthouse boss were noted down as part of the data. 
'All trades developed a body of conceits that they wish to hide from those 
outside the boundaries of their domain; so it is with ethnographers' (Fine, 1993： 289). 
Ethnographers are often confronted with moral dilemmas in the field, as researchers 
need to make choices under constraints and practical concerns. This has made 
'occupational truth' 'unattainable', and 'lying' becomes inevitable in the course of 
our research (Fine, 1993: 268, 290). Complete informed consent in fieldwork is an 
ideal that is somehow unattainable under many situations. However, as Fine (1993: 
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268, 289) puts it, it is 'crucial for us to be cognizant of the choices that we make and 
to share these with readers', because in this way we get to know ourselves and come 
to 'recognize that the limits of the art are part of the data'. 
Data Analysis 
The data of this research is processed using the analytical tool provided by the 
grounded theory method. Grounded theory is first proposed in the book The 
Discovery of Grounded Theory (1967) by Glaser and Strauss to protest against the 
long term accusation that qualitative research is purely descriptive and incapable of 
contributing to theoretical analyses (Charmaz, 1983). The purpose of grounded theory, 
as Charmaz (2001: 351) puts it, ‘is to develop a theoretical analysis of the data that 
fits the data and has relevance to the area of the study'. To attain this goal, grounded 
theorists have devised a set of analyzing tools and procedures. Three stages of 
analysis were undertaken to process the fieldnotes and interview transcripts in this 
study. 
The first stage of analysis is coding. Line-by-line coding was the first step 
taken in the coding process. When doing line-by-ling coding, I tried to look at the data 
'from as many vantage points as possible' (Charmaz, 1983: 114) to formulate a set of 
initial categories from the data. I read my fieldnotes and interview transcripts to grasp 
a general idea of the context, events, roles, and relationship between different actors. I 
paid attention to the words that FSWs frequently used, the events that they stressed on 
and glossed over. I also looked for in vivo codes - codes taken directly from FSWs' 
discourse when they described a particular experience. I compared the data to 
delineate the similarities and differences of FSWs experience. Sets of questions were 
asked to delineate the properties and dimensions of the categories: Did FSWs find 
their engagement in sex work risky? What were the different aspects of risks 
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encountered by FSWs? Why were these events considered as risks? Under what 
condition did risks occur? What are the consequences of these risks? How did FSWs 
perceive and handle risks? What were the strategies FSWs devise to manage these 
risks? Would these strategies fail? Under what condition would they fail? What 
happened when FSWs failed to manage these risks? The initial codes developed in 
line-by-line coding formed the basis of the next step- focused coding. The purpose of 
focused coding is to 'build and clarify a category by examining all the data it covers 
and variation from it，(Charmaz, 1983: 117). The codes developed in focused coding 
are more selective and conceptual than those in line-by-line coding. Categories 
developed in line-by-line coding were examined more closely and break down into 
subcategories if necessary in focused coding. Relationships between different 
categories and subcategories were also drawn to delineate the process involved. 
The second stage of analysis is memo writing. The purpose of memo writing is 
to elaborate 'ideas about the data and the coded categories' (Charmaz, 1983: 120). 
After developing a set of categories and subcategories in the first stage, I wrote 
memos to record my interpretation and questions of the data. This is also the process 
where the codes and categories were developed into a more abstract analytical level. 
The following example illustrates how I move from the coding stage to memo writing 
stage. I developed the codes of 'good clients' and 'bad clients' in the coding process. 
Together with other codes, I noted down how FSWs described 'good' clients from 
‘bad，ones, and their different treatments to these two different categories of clients. In 
memo writing, I moved on to explicate the criteria that FSWs used in evaluating their 
clients, the different dimensions of 'good' clients and 'bad' clients, the conditions of 
differential treatments, and the consequences of such treatments. 
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Comparative analysis is carried out at the third stage of analysis. Trunks of 
linkage and relationships between categories and subcategories were compared within 
and between each case. Moreover, they were also compared with literature and 
previous studies on FSWs in the West and China. This stage helps to locate where my 





The emotional risk of sex selling and its management have become the target 
of scientific inquiry of recent research (Rickard, 1998; Sanders, 2004a; 
Vanwesenbeeck 1994). Studies in the west have found that involvement in sex work is 
linked to post traumatic stress disorder (Farley et al.，1998), burnout (Vanwesenbeeck, 
2005), psychological distress (Alegria et al., 1994; El-Bassel et al., 1997), and eating 
disorder (Cooney, 1990). Research in China has also shown that FSWs are prone to 
develop depression symptoms (Hong et al., 2007) and suicidal behavior (Hong et al., 
2010). 
Based on their study on the emotional consequence of sex'selling on FSWs in 
five different countries, Farley et al. (1998) argue that sex work is 'intrinsically 
traumatic' (1998: 405), detrimental to sex workers' emotion and physical health, and 
universally harmful for all women. However, such contention has largely ignored the 
negative consequence brought by the stigmatized nature of sex work in various 
contexts (El- Bassel et al , 1997). FSWs are labeled and stereotyped as the 'whore' or 
‘bad women' in the western context because their conducts violated both the legal and 
social norms of honor (Pheterson, 1996: 46). As Gail Pheterson (1996: 41-46) puts 
forward, FSWs in western context are subject to legal punishment because they 
engage in 'active soliciting'; 'passive soliciting'; 'running a house', 'keeping a house', 
'pimping', 'pandering', 'tax evasion', 'trafficking', 'engage in sex for money without 
being registered with the police', 'engage in sex for money without having regular 
mandatory health checks for venereal disease', 'working for certain pornography 
magazine or for certain legalized escort services if one has prior experiences as a 
professional prostitute', 'engage in sex work as one's only source of income', and 
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being an ‘unfit mother' (Pheterson, 1996: 41-42). In addition, FSWs are socially 
stigmatized because they have sex with multiple partners; take sexual initiative and 
control and pressing expertise; ask for a fee for sex; commit to satisfying men's lusts 
and fantasies; stay alone on the streets at night dressed to incite or attract men's 
desires (apply to streetwalkers only); and accompany the supposedly drunk or abusive 
men whom they can either handle or not handle (apply to streetwalkers only). 
Scambler (2007: 1080) continues the list by adding the popular notions of FSWs as 
the 'vector of disease' and the 'sources of transmission into the respectable 
community of heterosexual families of sexually transmitted infections (STI)'. 
Given the stigmatized nature of sex work, FSWs suffer from the risks of being 
'discovered' (Sanders, 2005a:46), and the consequences of marginalization, exclusion, 
and ostraziation brought by both enacted and felt stigma (Scambler, 2007; 
Vanwesenbeeck, 1994). The risk of exposing the stigmatized identity is devastating, 
as that can lead to the destruction of intimate relationships with their partners, parents, 
and kids. Moreover, the consequence of bearing a stigma identity has made FSWs' 
external conditions more stressful (Vanwesenbeeck, 1994)，as Rubin puts forward 
(1984:293), individuals whose sexual conduct lie at the bottom of the sexual hierarchy, 
in this case FSWs, have '...less protection from unscrupulous or criminal behavior, 
less access to police protection, and less resources to the courts. Dealings with 
institutions and bureaucracies -hospitals, police, coroners, banks, public officials- are 
more difficult'. Management of stigma identity hence becomes an indispensable 
practice in FSWs' everyday life (Sanders, 2005b; Scambler, 2007; Brewis and 
Linstead; 2000). 
Recent scholarship has also attended to emotional management of sex work 
(Brewis and Linstead 2000; McKeganey and Barnard 1996; Phoenix 2000; Sanders 
« 
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2005b; Pyett and Warr 1999). Previous research on FSWs in the west has shown that 
FSWs use strategies such as reinterpreting sex with clients as nothing but work only 
(Brewis and Linstead 2000; Sanders 2005a; Kong 2006); restricting the selling of 
certain bodily parts (Hoigard and Finstad 1992，Sanders, 2005b); using condoms as a 
psychological barriers (Sanders, 2005a, Choi, 2005); distancing from the clients 
(Mckegany and Barnard, 1996); and constructing a prostitute identity (Phoenix, 1999) 
etc. Based on 800 hours of fieldwork in the red light district of Glasgow, Mckeganey 
and Barnard (1996) suggest that female streetwalkers devise a set of strategies during 
work to maintain the boundary between private sex and work sex by emotionally 
managing their relationship with clients and private partners. These strategies include 
objectifying their body to refuse any sexual pleasures, presenting a different sense of 
self through managing their physical appearance, and displaying explicitness to take 
control in sexual transactions. Drawing on two similar qualitative research in the UK 
and Australia, Brewis and Linstead (2000) argue that FSWs construct and negotiate 
their identities through distancing work from their private lives and maintaining a 
sense of professionalism to mark off the distinction between their work self and 
private self. In her book, Sex Work: A Risky Business, Teela Sanders (2005b) enriches 
previous literature on emotional management strategies by adding that FSW construct 
a 'manufactured identity' during their working hours to manage the stress experienced 
in sex work and to develop a desirable image to attract clients. 
Negative Emotional Consequence from engaging in commercial sex 
I think I am turning into an animal {qin shou). I talk like a hooligan here, and I 
don't think I am myself anymore (Yao 28 years old). 
I don't want to do this today. It's too hard. The money is not easy. I have to 
blow，and get fucked. My legs are tired. This is the 'lowest' {di dang) work 
(huo) of all (Jiang 44 years old). 
1 
53 
FSWs described sex work as ‘face-losing，，'disgraceful' (Xu 30 years old); 
'shameful', 'bad' (Lan 37 years old); 'derogatory', 'stupid' (Hong 26 years old); 
'humiliating' (Li 46 years old); 'abnormal', 'disreputable', 'illegitimate', ‘subject to 
sanctions and gossips', 'make her feel less of herself, and 'disrespectful' (Huang 37 
years old). The above descriptions could be summarized into two emotions, namely 
guilt and shame. Guilt is resulted from the 'fear of the punishment that has followed 
upon the commission of forbidden acts' (Kemper, 1987: 277). It is a 'moral emotion' 
(Taylor, 1985: 86) produced when one realizes that his/her act has violated the norm 
or has inflicted harm or wrong to another person (Kemper, 1987; Taylor 1985). Shame, 
on the other hand, occurs when one realizes that one has acted in a way that 'belied 
one's status' and feels 'unworthy' (1987: 280). Huang's (37 years old) description of 
her feeling captured the mixed emotions of guilt and shame derived from her 
engagement in sex the industry: 
This (sex selling) is something dishonoring, and people will gossip about it. 
Even if you earn a lot, other people will think that what you earned is 
'decayed' money (Jcmqicm). This doesn't sound good to me. The situation will 
be different if you go to work (shangban). You work with friends and people 
from your hometown {laoxiang) and life will be so much easier because others 
won't gossip about it...this is face-losing (diulian), and I feel inferior {zibei) 
and bad. I feel guilty, and I know this is something bad and wrong. I can earn 
more here if I have business but I know that this is bad. 
Liao (45 years old) told me that she was haunted by the fear of being discovered as a 
sex worker, which was face losing and status reducing: 
I live with constant fear here. I feel that my life is at stake {lanming nanhao). I 
am scared that the police will arrest me and send my record back to China 
using computer, and everybody will know that I am selling sex here. I will 
lose my dignity {timian) because those people in my town will gossip 'that 
man's wife' or 'those kids' mum' is a 'chicken' (ji). I will lose my face and my 
kids will lose theirs too. 
Hong (26 years old) recounted stories that she heard from other FSWs who found the 
shame unbearable and committed suicide: 
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Many girls in this industry worked behind the back of their families. They 
feared that their families would get suspicious, because they had been working 
in places far away from their hometowns for many years. Those who got 
caught committed suicide because they didn't know how to face their families. 
If you were caught, they would send your record to your hometown and 
people would know everything. I had heard that if you were caught in Hong 
Kong, the police would call your family and tell them everything. This is 
unbearable. Many of us work here to provide for our children, so they could 
have better education... My children wouldn't be able to face this if they knew 
what I was doing... and I didn't know how to face them if they knew. That's 
why many girls jumped off the building {tiao lou). It's very miserable to be 
sex workers in China... 
Guilt and shame are both secondary emotions that are socially constructed 
(Kemper, 1987). In the case of sex selling, these two emotions are constructed 
through the legal systems and social norms on female sexuality. As what Pheterson 
(1996) argues, FSWs are labeled as 'dishonor' and 'unworthy' being and subject to 
public sanctions both legally and socially because they violated the laws and social 
norms of female sexuality. 
As mentioned in Chapter one, commercial sex activities are not legal in both 
mainland China and Macau. In China, commercial sex is illegal despite its 
omnipresence (Qu et al., 2002; Liu and Finckenauer, 2010; Pochagina, 2005). 
Prostitutes are seen by the government as ‘the immoral symbols of corruption' (Gil et 
al.，1994: 320), and one of the 'six evils' that need to be curbed and regulated. In 1987, 
the Security Administration Punishment Act (SAPA) specified in article 30 of chapter 
three that engagement in sex selling (maiyin), having illicit relations with a prostitute 
(piaosu an chang), and introducing or providing accommodation for prostitution and 
illicit relations with a prostitute are strictly prohibited. Sellers and purchasers of 
sexual services prosecuted for any involvement in the commercial sex activities are 
subject to administrative detention of up to fifteen days and a fine up to five thousand 
yuan (Hershatter, 1997). Women who are repeatedly prosecuted for engagement in 
prostitution are mostly sent to labor camps or corrective institutions for detention, re-' 
55 
education, or reform (Jordon, 2000). In Macau, although there is no law directly 
prohibiting or supporting sex work in Macau, there are several laws prohibiting the 
involvement of a third party to use somebody for providing sex work, the use of 
violence to force any individual into prostitution, the control of sex work activities, 
and the act of soliciting in open areas (see Chapter one for more). Informants reported 
that they would be given two 'chances' if arrested by police in Macau. First time 
offenders would be 'set free' and given a 'chance' to come clean, while repeat 
offenders would be sent back to mainland China by the Macau Security Force and 
their entry to Macau would be restricted. The categorization sex selling officially as 
one of the 'forbidden acts' (Kemper 1987: 277) means that those FSWs would face 
grave legal consequence and lose their legal honor if arrested (Pheterson, 1996). 
FSWs are subject to the emotion of guilt (fear of punishment) and shame (self-
unworthiness) for their failure to attain and realize the legal honor. 
Cultural norms on Chinese female sexuality, on the other hand, have governed 
women's sexual behavior throughout Chinese history. Women's virtue, which is 
largely defined by fidelity and sexual purity are highly valued in Confucian culture 
(Elvin 1984; Lim 1998; Parish et al.’ 2007) and its preservation is honored. Carlitz 
(1994) states that there were women resisting remarriage to preserve their fidelity as 
early as Wei and Tang dynasty. Neo- Confucian thinkers in Song and Southern Song 
dynasty established the 'homologies between Five Relationships' (Carlitz, 1994: 105) 
and the fidelity of wife to husband was made synonymous to the loyalty of minister to 
ruler. By mid- fifteenth century, Ming emperors had developed a rewarding system to 
praise women whose acts (such as resisting rape by committing suicide and devoting 
themselves to lifelong widowhood) had shown determination to preserve their fidelity 
and faithfulness. The female virtues outlined above are still governing women's 
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sexual behavior and ideology in today's China. A study conducted by Zha and Geng 
(1992) on the sexuality among 2000 urban Chinese from late 1988 to early 1990 
suggest that women's virginity and fidelity were conceived as important by the 
majority of the urban male and female. A girl who loses her virginity before marriage 
would be ranked at a lower status in the marriage market. In addition, conjugal 
fidelity is highly valued by both male and female urbanites, while over 64 per cent of 
male and 53 per cent of female thought that women's fidelity (zhenjie) were more 
important than men's. Another study on the sexual behavior of 3,766 Chinese adults 
by Parish, Laumann, and Mojola (2007) conducted in 1999 to 2000 using the China 
Health and Family Life Survey reaffirms that women's virginity is highly valued and 
remains as the norm for women before marriage. FSWs, who are neither virgins if 
they are unmarried, nor faithful after marriage, are considered as 'vain', 'immoral', 
'self-degrading (zi gan duoluo),, and 'shameless' (buzhi lianchi) (Guo and Guo, 
2007:78). 
Working on emotions 
De-emotionalizing sex at work 
Carole Pateman (1988) criticizes traditional contract theorists' 
conceptualization of prostitute's contract as another form of employment contract, 
where prostitute contracts out the part of their property, the sexual services, without 
actually selling their bodies or selves. Pateman argues that such contention is a 
misrepresentation of the prostitute's contract. First, prostitute's contract is nothing like 
other forms of employment contract, as it involves a contract between the prostitute 
and her clients, not the employer. Second, the sale of the body presupposes the sale of 
one's self because the two are inseparable. Paralleling the contracts between 
/ 
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prostitutes and their clients with that of proletarian and capitalist, Pateman argues that 
both prostitutes and proletarians surrender their labor power to their masters. Unlike 
the interest- free attitude of capitalists towards their workers' body, the male 
customers in the prostitution contract have intrinsic interest in the prostitute's body 
and the prostitutes themselves. It is through the sale of body, as Pateman maintains, 
that male customers obtain the 'unilateral right of direct sexual use of a woman's 
body' (1988: 204). Although Pateman concedes that there are other professions that 
involves the selling of body such as the bodies of professional sportsmen and 
sportswomen, she argues that the sale of body in these professions is essentially 
different from the one involves in prostitution contract because their bodies are not 
directly used sexually by those contracted for them. To Pateman, sexual use is worse 
than other forms of labor because it involves not only the sale of sexual service per se, 
but ultimately the sale of person herself. 
However, as previous scholars (Brewis and Linstead 2000; Browne and 
Minichiello 1995; Ho 2000; Oreton and Phoenix, 2001) have argued, Pateman's 
argument is unwarranted because empirical research has found that for many FSWs, 
the selling of body does not necessarily presuppose the selling of self itself. Not only 
does Pateman's argument conflate the selling of body and the selling of the self, it 
also denies the exercise of FSWs' agency in defining sexual meanings and identities. 
As Sanders (2005b: 148) puts forward, what is consumed is 'not determined by the 
client but are decided by the individual workers' parameters of what sex acts are 
acceptable in the economy of desire'. In their study of prostitutes' narratives of their 
sexual experience, Oreton and Phoenix (2001: 398) argues that what men consume is 
nothing more than a 'purely instrumental physical satisfaction' which is 'devoid of 
any meaning'. A study by Ho (2000: 285) on Taiwanese sex workers shows that only 
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penetration is allowed during sexual exchange, while other sexual acts such as poking 
and fondling are not available for sale. This is because FSWs consider fondling and 
poking as 'pleasure' and 'fun' and both are not acceptable at work because they do not 
want to mix 'work' with 'pleasure'. These studies show that FSWs negotiate meaning 
of sex by demarcating work sex from intimate sex. Through defining work sex as 
‘uninvolved，, 'purely physical' (Brewis and Linsted 2000: 88), 'an act' and 
'mechanical' (Sanders 2005b: 148)，while sex at home as 'involved', 'being in love' 
(Brewis and Linstead 2000: 88) and 'intimate' (Sanders: 2005b: 148)，FSWs both ‘de-
sexualize' (Sanders 2005b: 148) and de-emotionalize sex at work. This enables FSWs 
to repudiate their body from the selves through detaching work sex from emotions 
and pleasures. ‘ 
Similarly, FSWs in this study define intimate sex as sex with their husbands or 
partners, and work sex as sex with clients. The former is exclusive and an expression 
of intimacy and love, while the latter is non-exclusive and nothing more than a mere 
exchange. Just like what Yang (33 years old) said, ‘To me, it's all about money here. 
It's not about pleasure or anything like that'. This can also be illustrated by Hong's 
(26 years old) account of her sex with clients and husband: 
Sex with husband and clients is completely different. Sex with husband is all 
about love and intimacy and I'm happy to.have sex with my husband. Sex 
with clients is an exchange. All we see is money, the payment. They pay 
(fuqian), we give (fuchu). 
The distinction between intimate sex and work sex is achieved through constructing 
off-limit zones during work sex. Certain acts are restricted to intimate sex only and 
forbidden from work sex. Kissing, for example, is considered as an act of intimacy 
and is prohibited during work. It is understood as one of the rule of the sex industry 
regulating the appropriate behavior of FSWs and their clients: 
I 
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I don't kiss my clients. Kissing your clients on the lips is like making love 
without wearing condoms. I won't do that, I definitely won't! What if there 
were germs in their mouths? I seldom kiss my husband too, but I love kissing 
my child. I kissed my child the minute I got home. •. There's this guy who 
kissed my lips when we were doing it, I slapped him hard across his face and 
shouted 'fucked you! What the hell you think you're doing? You've just 
violated the rule of the game! I said only fucking and blowing, I didn't say 
kissing!'(Fang 35 years old). 
Many of my clients are from Hong Kong, and they are always stressed out 
from work. They saw people in movies being turned on after kissing and they 
wanted to get that feeling too, so they asked me ‘can I kiss you?' during sex, 
and I said 'no, because I am not your girlfriend'. Kissing is the taboo of this 
industry. We don't kiss our clients, no matter how much we like them, how 
close we are... even if we treat them as friends, we just don't....this is the rule 
of the industry. We only kiss our husbands (Hong 26 years old). 
As my data shown, FSWs de- emotionalize their work sex through detaching 
their selves from their bodies during work sex. By defining sex at work as non 
exclusive and emotionless, and drawing bodily exclusion zone to prevent the mixing 
of work sex and intimate sex, FSWs protect themselves from bearing the negative 
emotions and subsequently manage the tension of sex selling. 
Managing presentations of self, managing stigma, managing emotional risk 
Western scholars have contended that FSWs adopt a 'prostitute' role to 
separate the different realms of experience at home and at work (Mckeganey and 
Barnard 1996; O'Neill 2001; Phoenix 1999; Sanders 2005a). Sanders (2005a: 328) 
maintains that FSWs 'manufactured' a fictitious identity which may be drastically 
different from their own biography to retain their own sense of selves. Mckeganey 
and Barnard (1996: 85) suggest that FSWs engage in a series of rituals to 'switch off 
their prostitute identity before returning to their private 'selves'. Trivial activities such 
as undoing hair and face, taking baths and showers, changing clothes, drinking, 
having 'a hit of drug', or sitting quietly are practiced as everyday rituals so they can 
'slough off their 'assumed identities'. O'Neill (2001: 88) points out that FSWs 
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perform the role of prostitute through 'dressing up' and being impersonal to 'make 
out’ and 'survive' in prostitution. The above contentions show that the 'acting' of 
'prostitute' identity (Sanders 2005a: 330) is a strategy that FSWs create at work to 
protect the 'real' self from being harmed by ‘the negative consequences of engaging 
in sexual, physical and emotional labor that attract public condemnation and generate 
private dilemmas'. 
Some FSWs in my study do wear make-up, dress licentiously, and talk dirty. 
However, they do not talk about adopting 'prostitute' role as a strategy to protect their 
selves; rather it is articulated as a business strategy to attract clients: 
We have a prostitute (xiaojie) face here. We are prostitutes and we need to 
present ourselves that way. We talk dirty, we curse, and we flirt, because we 
need money, we need to get money from them (clients), so we act in that way. 
We talk bawdily and we move coquettishly. We talk in a way that can please 
our clients here. When we go home, we are different. We are our husband's 
wife, our parent's daughters.. .we won't bring these dirty language back home. 
Once we cross the border, we don't have to do what we do here anymore. We 
need the money and they (clients) need the pleasure so we mutually satisfy our 
needs (hu wei suo xu). We please our clients so we can get our money. Many 
men don't have sex lives with their wives, because their wives are often too 
tired from work and not interested in having sex...They (clients) want to 
obtain some pleasure and they want something sexy, something rude from us, 
so I have leamt how to do that. We have to be rude, sexy, flirty, if we want to 
'eat' in this business {chi zhe h'ang fan). We will tell them that they are 
handsome, they are good at sex, etc...anything that can satisfy them...We 
won't do that at home though, that's totally different (Hong 26 years old). 
Nonetheless, FSWs adopt two sets of strategies to manage the negative emotional 
consequence of sex selling. These strategies are 1) distancing from the prostitute 
identity to preserve their dignities and 2) presenting a 'pure' self at home. 
Distancing from 'prostitute identity,, preserving dignity 
Unlike what has been proposed by western scholars about how FSWs adopt 
'prostitute' identity at work to protect themselves, quite a number of FSWs in my 
study adopt an opposite strategy to manage negative emotional consequences. They 
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distance themselves from acting what commonly perceived as 'prostitutes'. These acts 
include putting on make-up, active soliciting, wearing revealing clothes etc. They 
refuse to take up these acts because they carry 'stigma symbols' (Goffman 1963: 100) 
that signal their spoiled identity while they stand on the street. Acting like a 
'prostitute' endangers FSWs self as it makes things more 'real' and enhance her 
stigma identity. Therefore, instead of adopting the 'prostitute identity' and separating 
them from their real selves, many FSWs in this study manage their selves through 
avoiding acting like 'prostitutes' to preserve their dignities. When 1 was in the field, I 
observed that many FSWs barely wore any make-up, nor did they dress up in 
revealing clothes. Many of them simply wore T-shirts, jeans, and trainers: 
Liao's wearing the same thing today. She's in a long- sleeved yellow silky top, 
a pair of black trousers and white trainers. Her sallow yellowish complexion 
suggested that she's not wearing any powder. 
(Field notes excerpt, dated 13 Dec 2007) 
Huang's in a white T-shirt and a dark blue sport jacket with two red strips 
embroidered on the sides, a pair of navy blue nylon trousers and white trainers. 
She got a pale- yellowish complexion with brown spots and freckles on her 
cheekbones. There's hardly any trace of make-up on her face. 
(Field notes excerpt, dated 14Dec 2007) 
Xu (30 years old) told me that she refused to wear make-up and solicit actively during 
work because that was not her at all: 
I don't want to go out after wearing make up. I thought I could be very natural 
(ziran) wearing make-up, but turned out that I couldn't (I: why?) I don't know 
why I have this feeling that... as I stand there after putting on make-up, I don't 
know who I am anymore. It's (putting on make up) like... this will become my 
duty {ziji de henfen).. .h\xX those who look at me can tell immediately that I am 
a 'chicken' (//). I am afraid people will talk about it. If I look more natural, 
then people won't think this way. 
I don't have much business here, unlike other girls. Some of them have ten or 
even twenty clients a day. I don't have the guts (danzi) to solicit, that's why I 
don't have business. (I: why don't you solicit? You may have more business.) 
Yes, I know but I just don't have the guts. It's really face- losing {mei mianzi), 
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you know, but they (other girls) don't have this idea in mind and that's why 
they can earn so much money. 
Not only do FSWs feel distressed because they are engaged in the sex industry, 
but they feel uneasy as they are engaged in the lower sector of the industry that 
requires them to solicit clients from time to time to secure their income. The meaning 
of ‘soliciting，requires special attention here. When I was doing field observation, I 
noticed that there were mainly two different ways of 'soliciting', namely passive 
soliciting and active soliciting. FSWs solicited clients passively by sitting there, 
leaning their body forward, winking, nodding, and smiling at the clients. They waited 
for the interested clients to approach them and ask them the price. If that happened, 
some FSWs would whisper the price in a low voice, while others would put up their 
index fingers to signal one hundred dollars. If interested, the client would nod and 
follow the FSW to her room. A 'deal' can therefore be made through the exchange of 
eye contacts and slight bodily movement with or even without minimum verbal 
exchange. FSWs solicited clients actively by walking to the clients, grabbing their 
arms, and constantly asking clients to 'go with' them, even if the clients are not 
interested. This can be demonstrated by an anecdote recorded in my field notes: 
A man was walking up the stairs. He's around fifty to sixty years old, five-feet 
tall, dark skin, wearing a dark brown jacket, a pair of navy blue trousers and 
dark brown leather shoes. He looked around, not saying anything...Bao was 
sitting on the sofa. She didn't stand up, just sat there kicking her leg and asked, 
'hey, want to come to my room? I am new here'. The man ignored her and 
kept looking around. He sat on the chair next to the coach. Bao was a bit 
irritated so she urged the man to pick someone, 'Who do you want? Old, 
young, fat or thin? Which one do you want?' The man pointed his index finger 
to his ears and pretended he had heard nothing... There's a young girl eating 
in front of a mirror, the man looked at her reflection. Knowing that the man's 
interested in that young lady, Bao said to the him, 'Oh she's young!'while she 
turned to that young lady and said, 'Hurry up, go and fuck after you finished 
eating! The young girl couldn't help laughing and she choked. The man said to 
Bao, 'don't you rush her. I don't want her to get choked'...Bao touched herself 
and asked the man, 'do you want to do one more?' -
(Field notes excerpt, dated 17 Jan 2009) 
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It is hard to evaluate which soliciting strategy will attract more business, but FSWs 
who practise passive soliciting often feel intimidated by those who display outward 
initiation of sex. They find such act demeaning, degrading, and harmful to their 
dignity. This can also be illustrated by Mo's (40 years old) account of her reluctance 
to solicit clients: 
I don't solicit, I never do. I only do clients who like me and approach me. If 
they said they wanted to 'do business' with me then I would do it with them. I 
won't go downstairs and solicit, I never do so. I think that's embarrassing, and 
depressing. We all have our self-dignity {zizun). 
This stands even for FSWs who had engaged in other sectors of the sex industry prior 
to their work in Macau. This can be demonstrated by Yao (28 years old) and Mei (38 
years old) who had worked in karaoke bars in Guangdong and Beijing: 
You saw me crying all day the day before and I couldn't work because I was 
not accustomed to do this. I don't like soliciting. The other girls are so good at 
soliciting. When one client comes up, they pull {la) and grab {qiang) them. I 
am too scared to stand up, even if a client laid eyes on me I am too scared to 
lead them to my room (Yao 28 years old). 
I don't know how to solicit, I just don't know how. I think I am doing a better 
job now. Sometimes I may greet them (the clients), but I still don't solicit 
actively. I really can't do it. If others introduced me to a client and he liked me, 
I would do it. But if you asked me to solicit and said 'come, come here' (in a 
bawdy tone), I simply can't do it (Mei 38 years old). 
Presenting a 'pure 'self at home, managing stigma identity 
For FSWs that practice active soliciting, they emphasize how careful they 
manage their presentation of selves at home (instead of enacting the prostitute role at 
work) to prevent their stigma identity from being discovered by their friends and 
relatives, and hence the condemnation and negative emotional consequences. At home, 
FSWs present themselves as 'pure' (Luo 20 years old) and that means not wearing 
revealing clothes, not putting on make-up (Fang 35 years old), and not initiating 
conversation with men other than their husbands (Yang 33 years old)..This requires 
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two techniques. The first technique is the control of stigma symbols. FSWs are 
'discreditable' (Goffman 1963: 43) persons whose stigma identity is not 'apparent, 
and is not known beforehand', and one way for them to prevent failing is to control 
information that may reveal their stigma identity. Information such as revealing 
clothes, dirty language, and heavy make-up are 'stigma symbols' that draws 'attention 
to debasing identity discrepancy, breaking up what would otherwise be a coherent 
overall picture, with a consequent reduction in our valuation of the individual' 
(Goffman 1963: 43-44). By controlling these stigma symbols, FSW prevents their 
stigma identity from leaking out. This can be illustrated by Luo's (20 years old) 
account of what she wore when she went home: 
I won't dress up and wear make up when I go home because if I look too 
flirtatious my neighbors will think that I am a bad person. (I: So what do you 
wear at home?) T-shirts and jeans...I keep my revealing clothes in Shenzhen 
and bring something that looks ‘pure’ {chun) like T-shirts and jeans home. 
The second technique involves the manipulation of behaviors. FSWs 
consciously manipulate their language and behavior to give off an impression that 
they are just like any other women in their hometowns. Yang (33 years old) and Luo 
(20 years old) told me how they behave at home: 
When I am at home, I am afraid to talk to men, because I find it embarrassing 
{huhaoyisi). When I am here I have the guts to say anything, but I have to be 
very careful when I speak at home...you know, some clients talks very rude 
here, and I have the guts to respond them...like for example sometimes when I 
invited them to do ‘massage’，some of them would say, 'massage? You know 
how to massage?' I said, 'no, to make love, to fuck my pussy!' I say it here but 
I wouldn't say that at home. I have to know the sense of propriety {youfencun) 
when I speak at home. I have to be very careful in every word I say. People in 
my hometown are very conservative (Yang 33 years old). 
I have to pretend to be 'pure' (zhuang chun yi dian) when I get home. I don't 
go out at night, and I stay at home during the day. I go out with my parents and 
dine with them. (I: what do you mean by 'pretend to be pure'?) That means 
when I am home I don't go out at night, I just stay.at home and watch TV and 
go to bed afterwards. I get up early and wash dishes for my parents after each 
meal. I have to do this so my parents will think that I have grown up and I am 
filial (xiaoshun) (Luo 20 years old). -
I 
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To summarize, FSWs manage the negative emotional consequences through 
different presentations of selves at work and at home. Western scholars argue that 
FSW enact the role of prostitute at work to protect themselves from being harmed 
from sex selling. Unlike what is argued by these scholars, some FSWs in my study 
distance themselves from the prostitute identity to preserve their sense of dignities 
during work. For others, they emphasize on management of their images at home to 
prevent their stigma identity from leaking out, hence protecting themselves from the 
risk of being discovered as sex workers. 
Laughing it off: relieving stress using humor 
FSWs in my study use humor and sex jokes to mediate the pressure and the 
negative emotions associated with their work. As Hong (26 years old) told me: 
Sometimes I feel quite happy here. What we said may not seem cultured 
{siwen\ but we are happier this way. If we don't laugh it off, our lives will be 
bitterer {geng ku). 
FSWs shape and control their emotions by turning a derogatory comment into a joke 
or humor. This can be illustrated by the way Hong (26 years old) mediated the 
negative comments made on her stigma identity into a positive one through humor: 
Hong just got up. She's still in her pajamas, and her eyes half opened. She 
rushed to the reception desk as soon as she saw me. She hugged me as she said, 
‘hey pretty, you are here!，She hugged me for a while and she continued, ‘I 
heard that someone's delivering condoms here so I got up to see if that's you. 
The last time you came I was at home celebrating Chinese New Year'. I said, 
'yeh I was thinking to come last week but I thought you girls should be at 
home so I postponed my schedule'. She said, ‘yeh, I just came back. This is 
my third day, •. .The front desk manager burst into laughters as he saw us 
talking and hugging. He mocked in a sarcastic tone, 'Even she (the researcher) 
can recognize you! See how long you've been a good woman (Jiangjia funu)’. 
Hong laughed out and replied, 'yeh we are old revolutionaries {lao geming)V 
(Field notes excerpt, dated 21 Feb 2009) 
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Sex jokes are a part of FSWs' everyday life. Tang is regarded as the leader 
{lingdao) among FSWs because she is always the one standing at the center of the 
lobby to deliver sex jokes, or 'yellow jokes' {huangse xiaohua) to her audience: 
Tang was back and the others urged her to tell them a joke. She marched to the 
center of the lobby and said, ‘let me tell you a story about Mao zhuxV. One 
FSW said, 'I thought it was a sex joke'. Tang smiled and replied, 'it's a sex 
joke about Mao,. Everyone's attention was directed to the center of the lobby 
as soon as Tang stood on her 'stage'. Tang cleared her throat as she began the 
story, ‘As we all know, Mao zhuxi,s leather shoes were always well-polished, 
so they were as shiny as mirrors. When Mao zhuxVs was dating Jiangqing 
{Mao's last wife), they often went dancing. One day on the dance floor, 
Jiangqing asked Mao, 'Everybody says you are a smart guy. Can you tell the 
color of my panties today?' Mao stepped forward, put his shoes under Jiang's 
dress，and said, 'hmm...it should be white today. V/a«g was shocked because 
she never thought Mao would have got the answer correct. Jiang tested Mao 
the same question the next day, and Mao got the answer correct again. Jiang 
didn't understand so she thought to herself, T m not wearing anything this 
time so he won't be able to get it right'. This day Jiang asked Mao the same 
question, and Mao did his trick as usual. This time, Mao's really confused 
because he could see nothing but a hole. He's terrified and said, 'why there is 
a hole?'...Everyone in the lobby burst into laughters and Tang was laughing 
so hard that she could hardly finish the story. The front desk manager told me, 
‘their mouths are really bad {zuiha chou)\ But they are quite happy here.' 
(Field notes excerpt, dated 21 Feb 2009) 
The use of humor as a coping strategy to loosen the intense pressure from 
work has been documented in previous research on occupations that involve close 
bodily contact (Coombs and Goldman 1973; Pogrebin and Poole 1988; Griffiths 1998; 
Sanders 2004b). Observing a group of patrol officers in the briefing room, Pogrebin 
and Poole (1988) note that their informants employ 'jocular aggression' (1988: 189) 
to tackle strained relationship with superiors and 'diffusion of danger and tragedy' 
(1988: 197) to deal with fears and vulnerability when they are confronted with life-
threatening situation. Analyzing the humor used by social workers and nurses in 
community mental health teams, Griffiths (1998) argues that humor is a form of 
resistance used by lower status staff to communicate their dissatisfaction towards their 
upper status staff, and to support each other when disagreement emerges. Smith and' 
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Kleinman (1989) find that medical school students use humor to mediate the stress 
and challenges presented by seriousness of the medical profession. They argue that 
sex jokes are often used by medical students to downplay the seriousness of the 
uncomfortable encounter and make things more bearable. Sanders (2004b: 283) also 
maintains that FSWs adopt 'coded jokes' and 'private jests' to shape and control their 
emotion to turn an intolerable situation into a bearable one. Humor and sex jokes act 
as a mediator which help FSWs deflect negative comments and create a less intense 
working environment for them to work in. 
Managing narratives, constructing a positive sense of self 
Ashfort and Kreiner (1990) assert that people engage in 'dirty work' seek to 
construct a positive sense of self against the prevalence of stigma. Such construction 
is necessary because unlike people involve in middle or upper status job, those engage 
in 'dirty work' can not 'rely upon a pre-existing, publicly recognized ideology that 
glorifies their work in their own eyes and in the eyes of others' (Ghildina 1992: 74). 
Sex work is a kind of dirty work, as it is socially and morally tainted and condemned 
(Ashfort and Kreiner 1999). Previous research has shown that FSWs resist 'social 
anathema' (Jackman et al. 1963:150) and construct a self-enhancing image through 
managing their narratives. For example, Sanders (2005b: 153- 155) maintains that 
FSWs in her study developed five rationalizing narratives, which are all function-
laden, to define their identity. These narratives include recognizing themselves as 
someone who provide counseling for men's emotional problems; promote health 
education that aid disease prevention and therapy for sexual dysfunction; provide sex 
for 'men with disabilities'; offer ‘an alternative to adultery and enables matrimonial 
relations to continue'; and reduce 'crime rate against women and children'. Ho 
(2000:289-290) contends that 'betel nut beauties' in Taiwan reconstruct a positive 
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meaning of their job despite their stigmatized image of being lewd and licentious 
through downplaying the importance of their outfit and highlighting the 'professional' 
services that they provide to redefine their work and image as 'respectable'. They also 
incorporate the mainstream image presented by the mass media to justify and 
defended their outfit when they are attacked. Carla deMeis (2002) identifies three 
types of narratives that street FSWs in Brazil usually adopt to negotiate their identity. 
These include the 'whore' narrative, the 'sex worker' narrative, and the 'liminal 
woman' narrative. 
Fourteen out of 17 interviewees in this study have at least one child. These 
women negate the negative image presented by the public through managing 
narratives. They construct a positive sense of self through infusing the meaning of 
‘motherhood，in their sex work narratives. Under this narrative, sex work is 
understood as a means to provide for their family, especially children. Through 
appropriating the positive elements from their motherhood identity into the meaning 
of sex work, they are able to make sense of their engagement in the sex industry, to 
negotiate their 'bad woman' identity, and to maintain a level self-affirmation: 
We are not bad women. We are all dutiful wives and good mothers at home. I 
work here because I sacrifice {xisheng) for my own children. I sacrifice for my 
family (Liao 45 years old). 
J: In the past, if a woman has a job, takes care of her children, does the 
cooking and cleaning for her family, then she's a dutiful wife and a good 
mother {xianqi liangmu). Now many women were laid off and lost their jobs 
{xia gang), so they had to find ways to survive. Women in mainland China 
work in this industry to survive. Some of them work for fun and money, but 
most of them work for their family. 




J： I don't think so! Listen to the song 'A dancing girl' {Wunu^). I don't think 
women in this industry are necessarily bad. I know they all think we are, but 
no...we have our grievance {ku zhong). This is the most face-losing, and 
degrading job, the worst work. We all have our difficulties {nanchu) 
I： So to you, what does a bad woman do? 
J： It refers to those who do not cherish the money that they earned, those who 
spend lavishly, and those who spend money on men and gambling.. .(Jiang 44 
years old) 
I think working as "Misses" (xiaojie) is a very low and cheap (dijian) thing. 
But you have to think like this: you are working to earn more so you can 
improve your family's living standard, and that's how I look at it now... If I 
was better educated, or if I had a diploma, I could find jobs elsewhere easily, 
and I didn't have to do this. I didn't have to work in this industry and didn't 
have to be looked down anymore. If I was brought up in an affluent family, 
then I wouldn't come down this road……now that I am here, and I do this for 
my family, to support my children's education, so they can get into a better 
school and a better university...Some say that we are not good women. They 
can't say that, they just can't say that.. .To clients, maybe we are women who 
like to eat and hate to work (hao chi Ian zuo), but for me, I think we are 
working for our next generation, working for the wellbeing of our family 
(Jiating xingfii), and that's why I am here……I guess I can lead a happier life 
if I think this way.. .No matter how tired and how hard this is, whenever I 
think that I am working and fighting for a better life for my next generation, I 
feel proud (Hong 26years old). 
7 'A dancing girl' (wunu) is an old Taiwanese song depicting the living reality of 
female escorts (sanpei ladies) working in karaoke nightclubs. The lyrics were later re-
written in Mandarin Chinese. When I was in the field, I saw FSWs singing this song a 
number of times, and the song was also mentioned by Lan in the interview. It seems 
that the lyrics can somehow reflect FSWs' living reality. I have translated the lyrics as 
follows: 
Wunu 
How many have to go through the greatest pain in life for a living 
How many have to bleed for life 
Who can I share my deepest feelings with 
Ah... 
Who would understand the sadness of a wunu 
Wearing a soulless smile to mask the tearful face behind 
Oh, come and dance with me, 
My legs are vibrating in automatic mode, 
Pleasing all their dancing partners . 
Life is only a dream. 
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Reframing, according to Ashfort and Kreiner (1999: 421), refers to ‘the 
technique involves in transforming the meaning attached to a stigmatized occupation' 
and it can be achieved through infusing and neutralizing. Infusing refers to attaching a 
positive value to the stigmatized job and transforms it into ‘a badge of honor'. As the 
above quotations illustrate, FSWs infuse the positive values of being a 'good mother' 
into their narratives. Neutralizing, on the other hand, refers to 'negating the negative 
value of the stigma' (Ashfort and Kreiner 1999: 422). FSWs negate the negative 
aspect of their stigma by diluting the importance of maintaining women's chastity 
after giving birth. This can be shown by Yang's (33 years old) account of how 
engagement in sex work is ‘not a matter' {wu suowei) after giving birth: 
Y: I knew what I had to do by the time my friend invited me to come here. 
Actually I had given a lot of thought to this.. .then I thought to myself, I got 
married when I was 26 and now I am 33....and I had given birth to my son 
already. So it's ok to do this, because I need to support my son now, I need to 
fulfill my motherhood responsibility. 
I: Why is it ok after birth giving? 
Y: Because many of them said if you did this you couldn't give birth.. .it，d be 
very difficult to give birth. So it's ok for women like us, we have children 
already and we are not planning to have more, and what we want to do is to 
raise our kids 
To secure their own narratives, these women construct another set of narrative for 
their younger FSWs counterpart and distance from it. They draw images and 
stereotypes from the meta-narratives when they account for younger and single 
FSWs，experience and distance themselves from such creation to maintain their sense 
of worth: 
There are those girls...seventeen to eighteen years old...honestly I don't 
understand why they have to do this.. .how much burden do they have? Why 
don't they find a job or marry a good husband? We are different because we 
don't have those choices. We need to support our family (Yang 33 years old). 
I look down on women in this industry before. Some of them smoke, and use 
drugs and gamble away all their money, I think they are worthless. Why they 
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use all the money they earn on cigarettes and drugs? Those are bad things and 
you shouldn't sell your body for that. But not all women in this industry are 
like that, many of us treat this (selling sex) as our last resort. Some of us work 
for our children or our family. There's a girl from my hometown {laoxiang), 
her mother has heart problem and need money for an operation. Her parents 
are divorced, so she works in this industry to pay for the medical fee. Girls 
like her are different...they don't do anything wrong (Yao 28 years old). 
Women in our generation....I mean women in their thirties or forties...we 
work in this industry to survive. But those who are eighteen or nineteen years 
old, they work to satisfy their material gratifications, they are different from us. 
You told me earlier that those girls won't talk to you right? This is because 
they don't have a story. Their story is all about money (Mei 38 years old). 
The above illustration shows that FSWs manage their narratives in two ways. First, 
they construct a 'motherhood' narrative for themselves, where they attribute positive 
values and neutralize the negative aspect of sex work, thereby constructing a sense of 
self-worth. Second, they secure and maintain their 'motherhood' narrative through 
constructing another set of narrative for their counterpart, the younger and single 
FSWs, and distance themselves from it. 
In Telling Sexual Stories: Power, Change, and Social Worlds, Ken Plummer 
(1995: 26) argues that story telling, or managing narratives, involves a flow of power. 
‘The power to tell a story, or indeed to not tell a story, under the conditions of one's 
own choosing, is part of the political process'. As Hooks says, 'oppressed people 
resist by identifying themselves as subjects, by defining their reality, shaping their 
new identity, naming their history, telling their stories' (1989: 43). Through managing 
the narrative of sex selling, FSWs deflect the negative emotions associated with their 
'dirty work' and construct a self-affirming and self-enhancing image. They are not 
interested in subverting the meaning of 'sex work' or in taking part in any overt 
political action to advocate for sex workers' right. Nonetheless, they maneuver 
through the dominant and oppressive discourse by constructing their own narratives 
and telling their own stories. • 
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Conclusion 
This chapter has sought to contribute to the existing sex work literature by 
highlighting the emotional risk and its management among migrant Chinese FSWs in 
Macau. FSWs are constantly confronted with the negative emotions resulted from sex 
selling, such as guilt and shame. These negative emotional consequences associate 
with commercial sex are produced by both the criminal status of commercial sex in 
China and Macau, as well as the social norms governing women's sexuality. Both of 
them construct FSWs as 'dishonor' and ‘unworthy，beings. Nonetheless, I argue in 
this chapter that although FSWs are confronted with the emotional risks in sex selling, 
they negotiate the outcome of such risk by engaging in everyday emotional 
management. Four types of strategies are discussed. These include de-emotionalizing 
sex at work, managing presentations of self, relieving distress through humor, and 
managing their narratives. By highlighting the strategies FSWs employ to manage 
their negative emotions, this chapter reveals Chinese FSWs' lived experience through 
emphasizing the agency they exercise to negotiate their sense of well being, while at 





HIV/AIDS and STI 
Research interest on sex work has blossomed since the advent of HIV/AIDS 
epidemic (Day and Ward, 2004; Hong and Li, 2008; Pyett et al., 1996) as sex workers 
are thought to be highly associated with the spread of HIV/AIDS and STI (Scambler, 
2007; Day and Ward 2004; Thomas and Tucker, 1996). Despite popular prejudice of 
FSWs as the vectors of disease (Altman, 2001; Pirkle et al., 2007, Scambler, 2007), 
studies in the west have shown consistent condom use among FSWs and their clients 
(Campbell, 1991; Vanwesenbeeck et al., 1995; Pyett and Warr, 1997). 
Vanwessenbeeck (2001) reviews studies on HIV prevalence among FSWs conducted 
in San Francisco (Darrow et al., 1991), Canada (Roy et al., 2000; Logan and 
Leukefeld, 2000), London (Rhodes et al., 1994)，the Netherlands (Ameijden et al , 
1994)，Spain (Estebanez el al., 1998), and Italy (Spina et al., 1997) and concludes that 
it is the injecting habit, instead of sex work per se, that makes sex workers vulnerable 
to HIV risk, and injecting drug users (hereafter IDUs) are found to have much higher 
HIV infection rate than their non IDU counterparts. Day (1988) argues that the 
consistent condom use rate in the west has largely to do with the 'professional' 
identity that FSWs developed. For these women, condoms act as both the physical 
and symbolic barrier between sex at work and sex at home. Sex at work is 
distinguished from the 'natural sex，(1988: 422) at home, and hence consistent 
condom use with clients is reported; sex at home, on the other hand, is considered as 
‘natural，，and FSWs are more reluctant to use condom with their intimate partners. 
Research in Southeast Asian (Bhave et al., 1995; Kunawararak et al., 1995) and 
African countries (Abdool, Salim, and Ramjee, 1998), however, have shown a 
relatively high HIV infection rates among FSWs (Vanwessenbecck, 2001). While dire 
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economic need is the major constraint for condom negotiation between FSWs and 
their clients in Southeast Asian countries, the indistinguishable nature of sex work 
from other formal sexual union, such as formal marriage, create barriers for condom 
use among FSWs in Kenya and Sub-Saharan African countries (Day, 1988). 
Following the eradication of prostitution, in 1964 the CCP announced to the 
World Health Organization that there was no more venereal disease in China (Zhou 
2006; Jeffreys and Huang, 2009). Since the mid-1980s, China has experienced not 
only the revival of prostitution, but also resurgence in STI infection. The registered 
cases from 1985 to 2005 has increased sharply from 5838 to 703, 001. The most 
common STI in China today are non- gonococcal urethritis/cervicitis, followed by 
gonorrhea, condyloma acuminate, syphilis and genital herpes (Jeffreys and Huang, 
2009). Accompanying the resurgence of STI is the threat posed by the number of 
infection in HIV/AIDS, which has skyrocketed from 23 registered cases in 1988 to 
650’ 000 in 2006 (Jeffreys and Huang, 2009, China Ministry of Health, UNAIDS, and 
WHO 2006). While IDU and commercial blood/plasma collection remain as the major 
sources of HIV infection in China (Hong and Li, 2008, Qu, 2002), experts have 
pointed out that HIV/AIDS infection through sexual transmission is growing rapidly, 
as it accounted for around 50% of the new infections in 2005 (Hong and Li, 2008; Lu 
et al., 2006). The HIV sentinel surveillance data shows that the maximum HIV 
prevalence rate among sex workers has increased from 0.7% in 1996 to 10.3% in 
2000 in major urban cities, and 1.5% to 2.5% in outside major urban areas^ (UNAIDS, 
8 According to 2008 Epidemiological fact sheet on HIV and AIDS in China, major 
urban areas include Anhui Province, Beijing, Fujian, Fushun, Guangdong Province, 
Guangxi Province, Guangzhou Province, Henan Province； Hubei Province, Hunan 
Province, Jiangsu Province, Jiujiang city, Kunming, Liaoning Province, Masanjia, 
Mianyang, Nanning, Shaanxi Province, Shangdong Province, Shanghai Province, ' , 
Shanxi Province, Shenzhen, Tianjin Province, and Zigong; Outside major urban areas 
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2008). Condom use rate among FSWs and their clients ranged between 13% and 54% 
based on empirical studies conducted in China between 1990 to 2006 (Hong and Li, 
2008). The variation in condom use rate among FSWs can be explained by the 
differences in work organization, income, and gatekeeper support across the sex 
industry (Pirkle et al., 2007). FSWs located at the upper tier venues (such as 
nightclubs and karaoke bars) are more assertive in condom use than those at the 
middle tier (such as dancing halls, coffee/tea houses, hair/beauty salons, and massage 
parlors) and bottom tier (such as street, roadside restaurant, and small karaoke bars), 
because they have less economic pressure and work under a more health supportive 
environment. Choi and Holroyd's (2007) research in Sichuan, China, has revealed 
how condom barriers for FSWs varied across different hierarchy of the sex industry. 
While economic pressure, threat of violence, and clients with low health concern were 
the major condom negotiation barriers for low class FSWs, drunken clients, and 
regular clients are found to be the major difficulties for middle class and high class 
FSWs. 
In Macau, the HIV infection rate has remained very low since 1995. In the 
bigger project that this research is associated with, Choi (2010a) finds no HIV/AIDS 
infection among 112 Chinese, 268 Vietnamese, 58 Thai, and 46 Russian FSWs. The 
syphilis infection rates were 3.5%, 1.1%, 1.7%, and 10.6% for Mainland Chinese, 
Vietnamese, Thai, and Russian FSWs respectively. The rate of consistent condom use 
in previous three months reported was 81.4% for mainland Chinese, 86% for Russian, 
68% for Vietnamese, and 69% for Thai FSWs (Choi, 2010b). Familiarity with regular 
clients and client consumption of alcohol are identified as two major obstacles in 
include Chengdu, Dongguan city, Hainan Province, Wuhan City, Xinjiang Province 
and Yunnan Province. 
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preventing consistent condom use among both Chinese and non Chinese FSWs. For 
mainland Chinese FSWs, economic pressure and violence perpetrated by clients were 
two other barriers causing failure in condom negotiation with clients. Against the 
backdrop of this larger project, this chapter examines mainland Chinese FSWs' 
experience of health risk by looking at their attitudes towards health risks, barriers 
that prevented them from having protected sex, and the strategies that they adopt to 
avert health risks. 
FSWs，attitude towards health risk 
All FSWs that I had spoken with identified themselves as vulnerable to 
HIV/AIDS and STI and expressed fear regarding the possibility of contracting these 
diseases. Their fear is often associated with the financial burden that it may cause and 
the potential harm (such as the loss of a caregiver and breadwinner) that it may bring 
to their family: 
I am afraid of having AIDS or other STL I am afraid I'll get it here and 
transmit that to my son and daughter. This is my greatest concern here apart 
from the police raids. I do body checks at a mainland hospital in discreet every 
time before I go home. I go home only if the doctor says my body's ok. If not, 
I won't go back because I don't want to transmit any disease to my children... 
and you know when clients refused to use condoms I would reject them right 
away because I have children. I am really scared of the diseases because if I 
died，my husband might remarry and my children would have a step mother. 
What if that woman treated them badly? l don't want anything bad happen to 
my children. For my children's wellbeing, I would rather earn less (Fang, 35 
years old). 
I am afraid of AIDS and STI ...I have a heavy family burden, unlike other 
people. If I were infected, then who would be there to take care of my family? 
That's why I have to protect myself. Yes, I may earn more if I do not use a 
condom but the short-term gain will cause long time suffer. If I had STI, I 
would have to pay for the medical fee. ..and if I got AIDS I might transmit to 
my clients and my family! (Liao, 45 years old) 
• ••the diseases are so prevalent these days, how can we do this (have 
unprotected sex)? We need to be responsible to our body, and we need to be 
responsible to our family, right? If someone wanted to do me without a 
condom, I would say no, I couldn't do it (Yang, 33 years old). ‘ 
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Speaking of their fear for HIV/AIDS and STI, some FSWs also worried that the 
infection might expose their stigma identity to their family. Hong (26 years old), for 
example, shared with me her fears and concerns over the experience of condom 
failure some time ago: 
I almost cried on the spot... I don't know how to explain that to my husband. 
I've been here for almost three months so he expects me to have some savings 
and bring that home when I go back. He gave me RMB 2000 when I left home 
so I have to bring more than that. If I got infected I couldn't work anymore. 
That means I wouldn't be able to bring back a reasonable amount of money, 
and he would get suspicious. He would ask questions like 'Why you have little 
savings? Those who work in the factory can save RMB500 each month. You 
work in a place so far away from home, and you don't even have RMB500? 
What exactly have you been doing all these time?' 
Concerns for family's wellbeing, worries over financial burden, and the fear of 
exposing their stigma identity are three major motivations for FSWs to engage in safe 
sex practice with their clients. Condom use is regarded as one of the rules among 
others, such as no kissing, no anal sex, no oral sex, and no vaginal touching (Lan，37 
years old; Hong, 26 years old; Yu, 30 years old; Liu, 40 years old; Yang, 33 years old), 
for FSWs in this study. 
However, FSWs' awareness of their vulnerability in contracting HIV/AIDS or 
STI and the recognition of the serious consequences of their health threat do not 
necessarily imply safe sex practice, as HBM suggests. As mentioned in chapter two, 
the fact that HBM model solely looks at individual volition in determining health risk 
practice fails to recognize how social factors such as social relationships, norms, and 
habituated practice, in shaping individual risk behavior (Bloor, 1995). The next 
section shows that despite the fear among FSWs towards HIV/AIDS and STI, 
unprotected sex is not uncommon as they are constrained by the interaction of various 
factors such as their financial situation, their relationship with clients, and the legal 
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environments that the sex industry operated under. The next section examines these 
factors and discusses how they have created condom barriers for FSWs. 
Financial hardship 
Although none of the FSWs interviewed admit having unprotected sex with 
clients for economic incentives, they mentioned that some FSWs in the guesthouse 
did practice unprotected sex: 
About ninety per cent of the people here wear condoms. ..but a few people do 
not.. .men want that for more comfortable sex and women accept it for 
money...if they (FSWs who do not use condoms) do not accept it, they 
couldn't earn money...it's mutually beneficial to both parties,.. well...I am 
scared of death {pa si) so I don't dare not to use condoms (Fang, 35 years old) 
FSWs，financial hardship is one of the major barriers to negotiate condom use 
with clients. As mentioned in the previous chapter, FSWs in this study work in the 
lower-middle tier of the sex industry in Macau. Charging MOP $100 per transaction, 
FSWs have to serve as least three to four clients per day to cover the costs of coming 
and living in Macau, which can amount to MOP $8000 for three weeks (Choi, 2010b). 
This includes a return plane ticket between Macau and any Southeast Asian countries 
such as Thailand, Malaysia, Singapore, and Vietnam (usually around MOP $2000); 
transportation costs from their hometown to Macau (usually several hundred dollars 
depending on the distance); agents fee (do not apply to all cases, but can range from 
several hundred dollars to RMB $6000); plus rent and meals at the guesthouse 
(around MOP $150 per day, $3150 for three weeks). This situation particularly applies 
to older FSWs and newcomers. FSWs who are older usually have fewer clients than 
the younger ones because they posses less sexual capital (Green, 2008; Martin and 
George，2006) and are considered as less desirable by clients. Yu (37 years old) and 
Fang (35 years old) told me that older FSWs usually found it hard to survive in this 
industry so they might have to take up the 'leftovers' (usually clients who request 
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unsafe sex) to make a living. Newcomers were also more likely to accept sex without 
condoms due to financial hardship because they did not have enough savings to cover 
their expenses in Macau: 
Most of us insist to use condoms because we are afraid of infection. We 
always hear about AIDS here. We know that with the savings we have we can 
still survive even if we reject some clients, but the new ones don't know about 
this. They want to earn more so they do whatever clients that come to them 
and don't care about any thing else (Huang, 37 years old). 
Struggling to survive in the industry, older FSWs and newcomers found temporal 
relief in gambling, which has exacerbated their financial hardship. They considered 
gambling as an easy and quick alternative to earn money and therefore bury 
themselves in Casino days and nights. They often gamble in a Casino near the 
guesthouse called Ponte 16 {shiliu pu): 
I don't have much business here...but I have to pay for my meals and rent, and 
I have to find a way to earn money for that. I figured Casino is a good place to 
earn. Sometimes I brought several hundred dollars there and I earned several 
hundreds back...that's really easy (rongyi). It's better than doing business here, 
so sometimes I take risk and gamble. If you know how to gamble, you will 
take your chances. Those who don't know how to gamble won't go down this 
road. I know how to gamble, so I go there. It would be a lot better if I had left 
after I won. But I didn't. I stayed and lost all my bets so I got nothing left and 
I had to start everything again! It's hard to earn money here because I only 
have a few clients. That's why I always go to the Casinos. Sometimes my 
'friends' (intimate client) come here and give me some money, and I stop 
doing business and that's why I seldom have to buy condoms (Cai, 36 years 
old). 
Mei arrived in Macau one day prior to my visit. She had worked in karaoke 
bars in Anhui and Beijing before, but never as a self-employed sex worker in 
Macau. She had problems adapting to the new environment and the way FSWs 
did business there. She told me she had been burying herself in gambling to 
escape from the pressure since she came. Over the last few days, she had lost 
RMB 6000 and she had put her bracelet in pawn. She told me that she needed 
to save money and that's why she only had instant vermicelli for dinner. She 
was sitting on the sofa as Wu got back from Casino. The guesthouse manager 
and nanren po (one of the front desk managers) told me that Wu was the 
youngest among all FSWs. She had been here only for a few days, yet she had 
leamt how to smoke and gamble...Looking tired and depressed, Wu's eyes 
lost focus as she sank in the sofa. Mei asked Wu, 'did you win?' Wu replied, 
‘no, I lost'. Mei gave her a hug and said, 'Oh I totally understand because we 
are suffering from the same pain (Jong bingxiang lian)\ Nanren po said, 'lost 
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again, huh? I told you so!，Wu yelled, 'Motherfucker! You have to gamble 
when business is bad! {Ta mama de hi! Shengyi danbo, jiu yao dubo). 
(Field note excerpt, dated 21 Feb 2009) 
The finding that economic deprivation is one of the major condom barriers is 
consistent with previous studies in China. Choi and Holroyd's (2007) research in 
Sichuan China find older FSWs and streetwalkers easier to accept sex without 
condom for more economic return. Older FSWs have to serve a larger number of 
clients to increase their earnings because they are not able to charge a higher price. 
Streetwalkers, on the other hand, are less able to negotiate a good price for their 
clients usually come from a socially disadvantage background. Choi's (2010a, 2010b) 
research in Macau also identifies economic pressure as one of the factors leading to 
failure in condom negotiation. Over one third of the 113 Chinese FSWs surveyed 
reported experiencing 'great economic pressure', while another 45.1% were facing ‘a 
high level of economic pressure' (Choi, 2010b: 13). Their financial difficulties mainly 
come from their family needs and the cost of coming and living in Macau. The 
periodic police raids further aggravated FSWs' financial pressure by scaring both 
FSWs and clients away from the guesthouse. To avoid being caught, FSWs sometimes 
found shelter in Casino, where they lost their gamble and fell into the money problem 
-gamble vicious cycle (Choi, 2010b). -
Intimate relationship with clients 
Studies have shown that while FSWs were consistent in using condoms with 
their clients, they are more reluctant to use condoms with their intimate partners (Day 
1988; Pyett et al., 1996; Warr and Pyett, 1999). Consistent with the findings of 
previous research, while unprotected sex with one-off clients is considered as 
unacceptable, it is a common practice with intimate partners. These intimate partners 
are often clients who patronize them regularly, help them when they are in trouble, 
f 
81 
and provide financial support when their business is bad. As time goes by, FSWs has 
gradually differentiated these clients from one-off clients and identified them as 
'friends'. Although intimacy experienced with 'friends' does not necessitate a long 
term relationship, FSWs are eager to protect the relationship because the illegitimate 
status of sex work in both China and Macau means that FSWs are often isolated 
emotionally from their formal partners. This is why some FSWs regarded relationship 
with these 'friends' as a private one, a simulation of love, where trust and intimacy 
could be expressed and secured through unprotected sex (Rhodes and Cusick, 2000; 
Warr and Pyett, 1999): 
I've got two 'friends' {pengyou\ whom I had sex with for about eight to ten 
times They always come to me so I know everything about them I wontuse 
condoms with them because we are friends. When I was m trouble, I called 
them and they would rush here and help me. That's why I don't use condom 
with them.. .every FSW here has her ‘friend，. It's just like having another 
husband(s)... I know they won't have sex with others, only me.. .and they help 
out when I'm in need (Fang, 35 years old). 
There was a fat guy. He's a construction worker at Areia Preta (Hei Sha Wan) 
My friend introduced me to him over dinner. I had sex with him after that and 
I stayed at his place. My roommate called me and asked me to come back that 
night but I just didn't want to. I stayed at his place until the next day. He asked 
me to go home (the guesthouse) and I just lied there next to him pretending I 
was asleep. He was out for work then and he called during lunch break to see 
if I had left I hadn't so he said I could leave after lunch. I told him, 1 don t 
know what to do now.. .you asked me to come here and now I don't want to 
go back anymore...I'll miss you.' He asked me not to fall in love with him and 
f was hurt.. .he didn't pay me right after we had sex, but he p v e me money 
when I had financial need. He treated me differently. He called when he 
needed me, I would go to his place, and we made love like husband and wife. 
(I. did he use a condom?) We did at the beginning, but later we just let it 
go we were just like husband and wife", you know I used to cry for 
him but now I won't...He would gave me one thousand or two thousand 
dollars whenever I asked for help. Once he gave me around two thousand 
dollars and I rejected him. I was at his place and he asked me if I had enough 
money and I pretended that I had plenty. (I: Why?) I don't know...I think 1 
really like him so I couldn't tell him face to face that I wanted his money. 1 
could only do that on the phone. Sometimes he gave me several hundred 
dollars and I felt ashamed when I took his money (Liu, 40 years old). 
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While some FSWs use unprotected sex as a symbolic tool to secure intimate 
relationship at work, others treat it as a strategy to return the favor {huan renqing) 
regular clients have paid them. The favors received from their ‘friends，，usually in the 
form of financial and emotional support, create moral indebtedness (Zheng, 2006) 
between the clients (the giver) and FSWs (the recipients), and is returned by offering 
sexual favor through practising unprotected sex, even though they do not treat their 
'friends' as intimate as lovers: 
I've known him for more than a year, and we gradually get to know each other 
better. He thinks that I am ok so he suggested that maybe we could have sex 
without a condom. And I said ok, so we haven't used condoms all these times. 
He didn't come here very often, though. I was with him yesterday the whole 
day and the day before...he gave me HK$3600. He once gave me HK$8000. 
(I: Are you scared?) Yes...and he is scared too. But some times I think...he 
doesn't have other women except me. He's married but his wife is sick and 
they are separated. He's never touched another woman since his separation 
except me. I used condoms with all other man I had sex with so I think that's 
ok...and we are fine all these time. He will visit me every time he comes to 
Macau. He will call from Hong Kong and tell me his itinerary, and I will pick 
him up at the pier. (I: Do you think he likes you?) Yes.. .he was here last year 
for five months to gamble and I was his company. I stayed with him for five 
months without seeing other clients, and he gave me several hundred thousand 
dollars...I stayed with him for five months. When I left him for a home trip, 
he cried because he didn't want me to go. (I: Are you in love with that man?) 
No! Definitely not! That man was very old. He's almost 90 years old. I have 
good feelings towards {you hCio gan) him because he's not a bad guy. We are 
good-hearted {you xin de ren) people, if people treat us good we have to return 
the favor {ganen) right? I feel comfortable talking to him, but it's not love, it's 
only good feelings. He has his family and I have mine. Under no 
circumstances will I marry him. He's clear about that. It's just that... he will 
come over when I am in Macau and help out when I am in trouble. We usually 
have financial difficulty; otherwise we won't be in this industry, right? It's 
good when somebody is there to help out when I have financial problems 
(Yang, 33 years old). 
The relationship established between FSWs and their 'friends' are intimate yet fragile 
and vulnerable. The trust and intimacy can be easily ruined if FSWs refuse to engage 
in unprotected sex with their regular clients. In this case, protecting themselves from 
viral danger also means putting the relationship concerned at risk as the physical 
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barrier of condoms can be translated into a symbolic sign of emotional detachment 
and distance where two people withdrew themselves from realizing intimacy: 
I have fewer and fewer regular clients now. They just disappeared when I 
rejected to have unprotected sex with them (Yu, 30 years old). 
The above examples show that when intimacy is developed between FSWs 
and their clients, health protection is fraught with the concern of jeopardizing the 
established yet vulnerable relationship. In this case, FSWs have to strike a balance 
between viral danger prevention and relationship maintenance. The engagement in 
unprotected sex with 'friends' does not mean that FSWs do not care about their health 
and that of others. Rather, it implies that the security of intimate relationship had 
taken precedence over health protection in the struggle between health risk and the 
risk of relationship management (Rhodes and Cusick, 2000). 
Strategies employed to avert health risks 
While most FSWs have shown determination in condom use at work, clients 
seem to be more reluctant. FSWs reported that they often encountered clients who 
resisted condom use because it made them 'uncomfortable', 'harder to come', and 
'unexciting'. FSWs seldom reject these clients outright because that imply a loss of 
potential income. Rather, they adopt different strategies at different stages- before sex, 
during sex, and after sex- to avoid and minimize health risk. This section examines 
these strategies and explicates how FSWs practice it. 
Before sex 
Screening and selecting clients 
FSWs develop expectation of clients' health condition and their condom 
practice before picking their clients. They screen their clients based on their 
experience, peer evaluation, and immediate judgment. Four major types of clients are 
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identified in this study, and they are the 'blacks' {hei gui), the ‘whites，(/7a/ gui), the 
'mainlanders' {dalu ren), and the ‘HK-ers/Macaneses‘ {gang ao ren). The first two 
groups of client belong to a broader category called 'foreigners', or what FSWs called 
'halo' (ha lo) (adopted from the greeting 'hello'). The 'blacks' {hei gui) refer to clients 
from Nepal and the Philippines, and the 'whites' {hai gui) refer to Caucasians who are 
usually from the Americas or Australia. FSWs have little idea of these clients' origins 
because most of them have never met a non- Chinese man before coming to Macau. 
They simply label these clients according to their skin color, hence the 'whites' and 
'blacks'. FSWs communicate with these clients using simple English like 'one 
hundred', 'massage', 'money two，(two hundred dollars), 'yes', ‘no，，and 'police', 
with the help of body gestures. The following field note extract describes how FSWs 
interact with a foreign client in the guesthouse lobby: 
A Filipino man just came. He's in a white T-shirt and white shorts, carrying a 
middle size backpack. He kept wandering around in the lobby, looking around 
from right to left. Two FSWs walked over and talked to him: 
FSW A: One hundred, (extending her left index finger as she spoke) 
Man: Fifty. (He removed his right hand from his pocket and extended all his 
fingers) 
FSW B: No fifty. One hundred. 
Man: People here...fifty...girl. 
FSW A: No, girl (pointing at other FSWs in the lobby) one hundred. 
Man: Fifty. 
(Another FSW butted in. She raised her voice and said): Fifty? Rubbish {la ji)\ 
(She pushed him towards the staircase) 
FSW B: Before fifty (she shook her head), one hundred (pointing her index 
finger to the floor). 
The man left. 
(Field notes excerpt, dated 12 July 2008) 
These four groups of client have distinctive characteristics and some of them are 
associated with condom practice. The 'blacks' are the worst among all clients, 
because they often refuse to pay, steal money from FSWs, and play 'tricks' such as 
removing or breaking condoms during sex: , 
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....the Filipino are the worst in every aspects... the way they talk to us and 
treat us in bed, they are the worst of all., .they are rude...they pay you a ， 
hundred dollar and they want to get it all back by fucking hard .. .they don't 
treat us like humans.. .they treat us as someone lower ijian).. .they are the 
worst clients (Hong, 26 years old). 
For FSWs, 'mainlanders' are slightly better than the 'blacks', but still considered as 
unfavorable clients. This is because they sometimes refuse to pay after sex and are 
violent. FSWs dislike men from Northeast China {Dongbei) in particular, because 
they are usually drug users and find it hard to achieve erections with condoms on. 
Condom rejection is very likely from these clients: 
I am not afraid of men from Hong Kong and Macau (Gang Ao nan\ they 
won't use violence. They (other FSWs) all say gangao nan won't beat women, 
so I feel relaxed around them. I am scared of the mainlanders and the Filipino 
(Liu, 40 years old). 
Let me tell you...those men from Northeast China {Dongbei nanren) is our 
biggest fear. They ask us to blow {chui) and do {zuo) them without wearing 
condoms...they always say (mimicking Dongbei men's tone), 'just blow {chui) 
me (without a condom) ok?' (Yang, 33 years old) 
Despite having communication problem, the 'whites' are considered as one of the 
'good' clients because they usually pay more tips (the largest amount I heard from 
FSWs is $US100), and are nice to them. FSWs seldom need to have sexual 
intercourse with the 'whites' and condoms are always used: 
The 'whites' are good, they usually pay more, and they are nice to us. They 
don't make love {zuoai) so we actually don't have to do much. All we have to 
do is to massage them and give them a hand job. They are happy with it and 
they pay a lot! (Cai, 36 years old) 
‘HK-ers/Macaneses，are regarded as the best clients because they are nice, gentle, 
cultured {you suzhi\ tip more, and welcome safe sex. They are considered as very 
understanding and hence can be easily persuaded if they refuse to wear condoms: 
…If they (HK clients) didn't want to wear condoms, I would talk about AIDS. 
I would say, 'that's bad for your family, and what if you were infected? You 
might transmit to your wife. We need to take care of our body'. Usually they 
will listen to me.. .men from Hong Kong are very nice (Liu, 40 years old). 
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Table 2: Clients，typology, their descriptions, and FSWs’ preference 
C l i e n t s ' " “ T h e ' b l a c k s ' ' M a i n l a n d e r s ' The ' w h i t e s ' ' H K - e r s 
typology /Macaunese' 
Descriptions - refuse to pay - refuse to pay - pay good tips - pay fair tips 
(often) (sometimes) 
-nice - compassionate 
-steal money - violent 
(often) - hard to - cultured 
-refuse to use communicate 
-bad manner in condoms (esp. - willing to use 









FSWs' 4 3 2 i 
Preference 
In general, FSWs find ‘HK-ers/Macaneses‘ and the 'whites' more favorable 
than the 'blacks' and 'mainlanders'. This preference is based on the evaluation of the 
tips, manner in bed, attitude towards FSWs, and on top of all, condom use. They are 
more reluctant to solicit the 'blacks' and the Northeast mainlanders because they are 
more likely to reject condom use. However, this does not mean that FSWs do not 
choose these clients. In fact, these clients are usually received by newcomers who 
have less experience and knowledge about clients, or FSWs who are in dire economic 
needs. Although the screening and selecting process does not guarantee condom use 
during sex, it shows FSWs' effort in protecting their health by avoiding potential 




FSWs adopt a range of discursive techniques in persuading clients to wear 
condoms (Choi, 2007; Choi, 2010c). FSWs in this study employed techniques such as 
reminding clients their family responsibility; instilling sexual health knowledge; 
faking them with their sexual health condition; and lowering the price. 
FSWs negotiate condom use by reminding clients the importance of their 
health for their family and the price they have to pay for minutes of sexual 
gratification: 
If he refused to use a condom, I would say, 'you are not afraid of AIDS? I am 
a prostitute (xiaojie) and you are not afraid to transmit anything to your wife? 
You are not afraid to transmit anything to your children? Well, you may be 
fine with it, but I am scared because I have a family too. If you don't want to 
wear a condom I rather leave that one hundred dollar on the table' (Fang, 35 
years old). 
I used to tell them, ‘the thrill was only a short-lived {duanzhan) thing. You 
have a family, and I have a family too, a big one. Do not trade your family's 
happiness for the short-lived pleasure. It will hurt your family. Listen to me, 
put on the condom, and it will be good for you, for me, and for everybody' (Yu， 
30 years old). 
The above persuasive tactic is often used together with other techniques such as 
teaching the clients sexual knowledge and faking their own sexual health condition: 
There was this client.. .he refused to wear a condom just before we did it. I 
asked him to sit down and talked to him very patiently. I said, 'Uncle, do you 
know what is AIDS?' He said he didn't know about that so I told him how bad 
things could get. I said, 'if you have AIDS, it can incubate in your body for as 
long as ten years.. .those with poorer health may fall ill in five to eight years. 
When that happens, your skin will decay and you will feel very, very sick. At 
the end, you will die in a rotten body. You may not know you are infected, and 
so you go home every night and have sex with your wife just as normal. Once 
you have sex with your wife, she will be infected immediately. Since you and 
your wife live with your kids, they will get infected as well. At the end, your 
whole family will be infected with AIDS.' He couldn't believe it was that 
serious, and I said, ‘yes that's very serious. You know AIDS is incurable right 
now. There is no medication for people with AIDS, even for rich men. Well, 
even if you are not infected with AIDS, you'll be infected with other STI, such 
as the genital warts (yecaihua), it's a real torture. The thing will keep growing 
on your body, and that's highly sensitive to alcohol and exotic food like snake. 
That's a real downer. When that happens, you'll have to suffer both 
psychologically and financially, and you know you may transmit that to your 
wife as well.，He said, ‘I have no idea, thank you for telling me this. I will use 
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a condom each time from now on'. I spent a very time long talking to him 
about this and that man thought I was very knowledgeable (giggle)! Later he 
came to me again and I asked him, 'do you know how many girls here are 
infected with AIDS?' (laugh). He said he had no idea so I told him it was 
better to be safe than sorry. Haha...I even told him AIDS could be transmitted 
through mosquitoes and he believed it! He didn't know I exaggerated the 
whole thing just to talk him into wearing a condom! (Liao, 45 years old). 
That day a man asked me my price, I told him one hundred dollars and he said 
he didn't want to use a condom. I said, 'you don't want to use a condom? 
That's perfect! I love that! I just found out that I got AIDS and I don't want to 
be alone. We are so lucky to have each other! ’ He was shocked and he asked 
me whether I was serious. I said, 'Of course I am serious. I have my report 
here. Are you scared?' He paid me a hundred dollar and left without doing me. 
You know...I have to threaten him. I might as well say, ‘you don't use condom 
with me, and you don't use a condom with her...you must have AIDS!' Either 
I fake my sexual health or I question his. I have to threaten him so I can get 
out of the situation. I have to protect myself you know, otherwise I may get it 
(HIV/AIDS) from the clients and transmit that to my husband. That's face 
losing you know. I would rather earn less (Fang, 35 years old). 
If the above techniques fail in talking a client into condom use, some FSWs may 
resort to price reduction: 
Normally he (clients in general) would use a condom, if not I can get him to 
use it. But if he insists, I will usually say, 'you can pay less if you wear it...if 
you don't use a condom this time with me, that means you didn't use it with 
other girls...you sleep with other girls and I have other clients as well...this 
(HIV/AIDS) will just transmit from us to other people. You have a wife and I 
have a husband'... I have a client who's much younger than me...well, you 
know those 'handsome guy，".he said he wanted me, so I brought him to my 
room. After that he said he wanted to do it without a condom, and I said, 'sixty 
dollars with a condom'. Well, sometimes, it is more than HK$60, but if they 
think the price is too high then I will do it at HK$60 (Lan, 37 years old). 
To summarize, FSWs adopt a variety of discursive practice to persuade their 
clients to practice safe sex when they refuse to. These discursive practices include 
reminding clients of their family responsibility, instilling sexual health knowledge, 
threatening clients of their sexual health condition, and lowering their price. These 
discursive techniques are usually used in combination, depending on the personality 
of the clients and their reactions to the different techniques. 




Condom negotiation occurs not only before sex, but also during sex. Even if 
clients agree to use condoms before sex, they may change their mind during sex, 
especially when they could not ejaculate with condoms on: 
Some men had problem with their...you know...it took them an hour to come 
(chushui) and those fucks were like hell! I don't think I can continue any more 
so I asked them if I could ask other FSWs to replace me. Some of them don't 
like the idea and they would ask if they could remove the condom so they 
could come {chushui) easier.. .how dare him want to fuck me without a 
condom! I was so exhausted and I didn't think I wouldn't be able to work 
anymore if I continued. So I ask if want to do another girl, if not, then please 
leave...(Fang, 35 years old). 
FSWs can be quite vulnerable in this situation because they are usually interested in 
ending transactions with clients (not regulars nor friends) in the shortest possible time 
to maximize their income. Having sex with one client for more than an hour exhausts 
both their energy and income. However, they insist on condom use and maximize 
their interest for both income and health by seeking help from other FSWs, usually 
peers who came from the same origin {laoxiang). 
Deceiving clients 
While some FSWs seek help from their peers to avert health risk during sex, 
others resort to tricks. FSWs delude client into believing that they are having sex 
without a condom while one is on: 
Wearing condom is a must for me. Some clients don't like it, but we can cheat 
them...Some men request no condom sex downstairs, but I used it and they 
didn't know that. (I: They didn't know that?) Yes.. .they couldn't feel 
anything.. .probably because they used to have sex with condom so they didn't 
know how it's like without one (Yu, 30 years old) 
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However, this trick can only apply on clients that are considered as gullible. Again, 
FSWs based on their experience and information from peers to identify who is 
(Receivable and who is not: 
I am very straightforward so usually I would just reject clients outright if they 
do not want to use condoms. But if they (peers) said the client was credulous, I 
would bring him up...I usually ask them (peers) before I action...they all 
know I'm not very tactful {mei na ge hen shi)...so whenever I got a client I 
would ask them, 'can I handle this guy? {zhe ge gao de ding ma?). If they said 
yes, I would bring him to my room; if no, I would say, 'you girls go, (Yu, 30 
years old). 
While some clients show understanding after realizing condoms are used, others find 
it shameful and irritating. This is why FSWs seldom practised this strategy, and when 
they do it, they do it on a few clients only. 
After sex ‘ 
Post- condom failure / regular vaginal douching and medical examination 
Even though a condom is on during sex, FSWs are still exposed to health risk 
due to condom failure, which includes condom breakage and condom slippage. When 
those occur, FSWs minimized their health risk by washing their vagina with female 
bodily cleansers such as Fuyanjie and Jieeryin: 
That man broke the condom and I was furious. I said, 'how could you do that? 
You agreed to use a condom...! wouldn't do it with you if you hadn't say that. 
How could you do this?' Later he paid me $50 tips and I told him not to do 
that to any girls next time...I was so scared and I washed with Fuyanjie...I 
kept washing because I was scared (Lan, 37 years old) 
Apart from douching vaginas, some FSWs also patronize mainland hospitals regularly 
for a more thorough wash to prevent infection. Some FSWs even visit doctors in the 
mainland for a regular medical check up: 
I went to a public hospital in mainland regularly for a gynecological 
examination {fukejiancha). The procedure was similar to the one I did for the 
lUD (shang huan). The doctor tells me if I have any infection and whether I 
have to take any medication or to have an injection. I am afraid I will be 
infected so I will visit the hospital every two weeks.. .you know it's not safe 
even if you use condoms. Some times when the business is good, you get more 
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clients and that's even more dangerous. You Imow condoms can be dirty 
too...and some men didn't shower before they came to you ...and you know 
you can get infected on other areas (Huang, 37 years old). 
While the effectiveness of vaginal douching to prevent STI is skeptical (Wang et al., 
2005; Weeks et al., 2007), the frequent adoption of these practice shows that FSWs 
are committed to protect their health from HIV/AIDS and STI. 
Averting health risks: the role of peers 
Past studies have shown that legal status, the social organization of sex work, 
the role of gatekeepers, and the effort of sex workers' organization have significant 
implications on FSWs' risk behavior (de Graafet al., 1996; Pyett et al” 1996; Pyett 
and Warr 1997; Halli et al , 2006; Yang et al., 2005). Van Kerkwijk (1995)，s research 
has shown that safe sex practice among FSWs in Thailand varied across different 
segments of the industry as they are organized differently. FSWs that work in the 
farang circuit (work venues that serve western customers, usually karaoke and 
nightclubs) use condom more consistently than those who work in establishments 
such as brothels and massage parlors that serve mainly local clients. This is because 
FSWs in the farang circuit have greater autonomy in choosing their clients and work 
under a much less coercive environment than FSWs who serve mainly local men. 
Scholars have pointed out that indoor FSWs engage in less unsafe sex with their 
clients than streetwalkers. Pyett, Haste, and Snow's research (1996) conducted in 
Victoria, Sydney, have pointed that indoor FSWs seldom engage in risky practices, 
except some may practice injecting drug use and unsafe sex with non-paying partners. 
This is because the establishment- based work setting has provided a location for sex 
workers' organizations such as Prostitutes' Collective of Victoria (PCV) to promote 
safe sex and conduct educational programs, and at the same time allows FSWs to 
cultivate an informal work culture that encourages safe sex practices with clients. 
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Also, the legalized status of registered brothels in Victoria enables FSWs to carry 
condoms to their work venues without fearing that the condoms would be used 
against them as evidence of intent to commit any offence related to prostitution (Pyett 
et al” 1996). While also showing determination to use condoms during work, 
streetwalkers in Victoria, Australia, are less able than their indoor counterpart in 
insisting on safe sex practice with clients (Pyett and Warr, 1997). This is because 
street prostitution is illegal in Victoria and FSWs who work on the streets are 
constantly subject to legal sanctions. Streetwalkers often work in fear, anxiety, and 
trepidation, which subsequently reduce their negotiation power with clients for safe 
sex. 
The illegitimate status of sex work, the inadequate outreach services provided 
by either government or NGOs, and the absence of gatekeepers mean that FSWs in 
my study have to rely heavily on themselves and their peers in the cultivation of 
norms and strategies on health protection at work. While FSWs negotiated condom 
practice with their clients alone, the way they interact with clients is often influenced 
by the norms established and the information disseminated by peers (Choi, 2010a). 
Peers play a significant role in exchanging client evaluations and passing on sexual 
health related knowledge and practice. The information provided is particularly useful 
for newcomers because they usually lack the knowledge about sexual health care and 
dealing with the clients in Macau: 
She {laoxiang) taught me. She brought me to buy those condoms. It's the first 
time I saw condoms. There was no such thing back in my village. I had no 
idea about that. I thought it was a balloon when I first saw it! (Cai, 36 years 
old) 
They (newcomers) were tricked easily. A laoxiang of mine told me she didn't 
use condom with a client because the client said he was in a rush, and she did 
it with him. I told her how important it was to use condoms and she didn't 
dare to do it again. She's new here so she got tricked easily... I was tricked 
when I first came here but that was a long time ago.. .he (the client) asked me 
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to do it without a condom. I didn't know about the infection and diseases at 
that time because there wasn't that much information about it in the village. 
But now I've leamt more about it....from people like you and from 
laoxiang.. .they told me that it's important to wear condoms because it's safer. 
They said it's useless to earn so much money if you don't have the life to 
spend it. Health is the most important thing and we need to take good care of 
ourselves. I spread these words to other laoxiang, telling them it's important to 
wear condoms (Huang, 37 years old). 
Since condom use was a norm among FSWs with their one-off clients, those who 
violated the norm would become the subject of gossip: 
If the client wanted unprotected sex and I rejected him, and he went to 
somebody else and got a second rejection, and went to the third one and was 
accepted, we would suspect that she's not using condoms with clients. We 
were much prettier and younger, why would the client agree to use condom 
with her? So we (FSWs in general) know who's not using condoms with 
clients and we would talk about it. If you can handle a client that we can't, that 
means you have put in more effort {gongfu) than we do (Fang, 35 years old). 
However, there is no further social control to regulate and reinforce condom use 
among FSWs. Other FSWs seldom talked about the issue in front of those who 
practice unprotected sex or urged them to use condoms, because they were afraid that 
might create conflicts: 
They have their freedom. If I talked to them about that (unprotected sex), they 
might scold me. They might say, ‘who the hell are you! Mind your own 
business!, So I think it's better not to discuss that with them. After all, it's all 
their business. If they are not afraid of AIDS then they could fuck without 
condoms. I am afraid of AIDS so I won't do it. Sometimes they may do that 
(having unprotected sex with one-off clients) because they don't have any 
business. But I can't, I have a family...(Fang, 35 years old). 
It's hard to say such things. We earn separately, and they just take up those 
leftovers. They have a lot of regulars. ..some of them do not wear condoms. 
She has to earn to support her family. She's old and ugly, but what can she do 
about it? She doesn't use condoms with those old men {lao tou zi). You know, 
old men don't ejaculate {bu chu shui) so they often tricked her into 
unprotected sex. She knew that but she needed the money to eat. (I: How do 
you know she's having unprotected sex with clients?) Her clients told us. After 
having unprotected sex with her, those clients came to me and said it's ok with 
her and asked if I can do that as well. I told him it's ok with her, but it's not ok 
with me. If she did what you don't do, you'll know she's not using condoms. 
We all observe and criticize. But we won't do that in front of her, otherwise 
she may scold you and say, 'I came here for money. I do what you can't do. 
It's none of your business!' (Jiang, 44 years old). 
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Apart from disseminating the sexual health related knowledge, peers also play 
a significant role in devising and passing on skills to avert health risk to each other. 
The illegitimate status of sex work in Macau, however, has subjected FSWs to 
frequent police crackdown, especially before and during special occasions such as the 
Chinese New Year, Christmas, National Day, and the establishment day of Macau 
Special Administrative Region. The frequent police raids and arrests have endangered 
the formation of peer network and prevented the establishment of working norm and 
transmission of sexual knowledge among FSW circle (Choi, 2010a, 2010b). 
Conclusion 
This chapter has examined the risk of HIV/AIDS and STI encountered by 
Chinese FSWs in Macau. Three aspects of health risk were discussed, including 
FSWs' attitude towards health risk, the barriers of condom negotiation, and FSWs' 
strategies to avert health risk. While FSWs are eager to protect their health from viral 
danger，they sometimes engage in risk behavior when they have economic hardship 
and/or are in an intimate relationship with their clients. The HBM model focuses 
entirely on individual cognition is therefore insufficient in determining FSWs' 
engagement in risk behavior. With the unsupportive legal environment, inadequate 
assistance from government or NGOs, and the absence of a third party, FSWs rely on 
themselves and their peers in developing sexual health related norms and cultivating 
the strategies to avert health risk before, during, and after sex. These strategies include 
screening and selecting clients based on the typology formed, employing discursive 
practices to negotiate condom use with clients, seeking help from peers and deceiving 
clients during sex, and douching vagina and doing medical examinations after sex. 
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Some of these strategies may not be very effective in averting health risk, yet they 




Violence against FSWs is considered one of the eight most prevalent and 
severe forms of violence perpetrated against women (Watts and Zimmerman, 2002). 
While studies have shown that the violence experienced by FSWs come from pimps, 
strangers, intimate partners, police and clients (Dalla et al., 2003; Church et al., 2001; 
Lowman, 2000), clients are identified as the major perpetuator of violence against 
FSWs across all types of prostitution (Raphael and Shapiro, 2004). 
Farley et al. (1998)'s research on violence and post-traumatic stress disorder 
(PTSD) among 475 sex workers (including women, men and the transgender, with 
women forming the majority of the respondents) across five countries (South Africa, 
Thailand, Turkey, USA, and Zambia) shows that experience of violence is prevalent 
among sex workers. Eighty-one per cent of the respondents reported being physically 
threatened, 73% reported being physically assaulted, 68% per cent cited being 
threatened with a weapon, and 62% recalled being raped during their work lives. 
Together with an overall high rate of PTSD, the authors conclude that 'the harm of 
prostitution is not a culture-bound phenomenon' (1998:419). A recent study conducted 
in the Chicago metropolitan area also shows that FSWs working in the indoor sectors, 
such as escort services, exotic dancing, private dancing, own residence, brothels, peep 
shows, and massage parlors, are as vulnerable as their outdoor counterparts, including 
street, survival sex, drug houses, truck stops, and hotels, in encountering violence 
(Raphael and Shapiro, 2004). While indoor FSWs reported frequent experience of 
sexual violence such as rape, threatened rape, and fingers or objects inserted vaginally, 
outdoor FSWs cited physical violence, such as being slapped, punched, hair pulled, 
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kicked, ripped clothes, pinched, spanked, and threatened with a weapon, as the most 
prevalent form of violence experienced. 
While FSWs from both indoor and outdoor settings reported violence 
experience, some scholars (Choi 2010a, 2010b; Dalla, 2002; Church et al., 2001; 
Weitzer, 2000; Lowman, 2000; Vanwesenbeeck, 2001; Pyett and Warr, 1999; Hart and 
Barnard, 2003) have argued that those who work in the outdoor settings are more 
vulnerable than their indoor counterparts in experiencing violence. A questionnaire 
survey on the experience of violence from clients of both indoor and outdoor FSWs 
conducted in Leeds, Glasgow, and Edinburgh revealed that half (58/115) of the 
outdoor FSWs compared with 26% (32/125) of indoor FSWs reported experienced 
violence in the previous six months. The most common forms of violence cited by 
outdoor FSWs include being slapped, punched, or kicked, whereas that reported by 
indoor FSWs is attempted rape (Church et al., 2001). Pyett and Warr's (1999) study in 
Victoria, Australia also find that FSWs working in brothels experienced relatively less 
frequent violence than their street counterpart. This may be due to the fact that brothel 
FSWs' security was ensured by the 'supportive management', 'firm policies relating 
to condom use and to the price, duration and type of service', installation of alarm 
systems, ‘the proximity to other workers' and ‘the right' to legal protection (1999: 
187), Whittaker and Hart (1996) point out that working environment plays a pivotal 
role in organizing the risk of violence against FSWs, as it can 'mitigate, reduce or 
enhance the potential for harm' (Whittaker and Hart, 1996: 406). They explain the 
indoor FSWs are subject to less violence because they work in a place that is well lit 
and contained. The location where FSWs work in is also fixed which creates a sense 
of familiarity that enhances their ability to take control of the interaction. The working 
arrangement with maids also provide better protection for indoor FSWs. Dalla, Xia 
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and Kennedy (2003: 1368) point out that streetwalkers are vulnerable to violence in 
particular because they work in an environment that 'breeds violence and 
victimization'. In their study, streetwalkers reported encountering sexual (rape), 
physical (beaten with objects, threatened with weapons, and abandoned in remote 
regions), and/or verbal abuse. 
Research in China, Hong Kong, Macau also indicate that experience of client 
perpetrated violence are common among FSWs. In their study on the safety of 
Chinese FSWs in Hong Kong, Holroyd et al. (2008) reveal the verbal abuse, physical 
violence (beaten by clients), and sexual abuse (rape) experienced by 89 Chinese 
streetwalkers in Hong Kong are 11.2%, 7.9%, and 3.4% respectively. Choi, Chen, and 
Jiang's (2008) research on violence and condom failure among FSWs in Southwestern 
China has shown than client perpetrated violence is prevalent among FSWs from 
different settings in Sichuan Province China, as around 68.4% of the respondents 
reported experiencing some form of violence from clients in the preceding year. The 
reported rate for verbal abuse, physical violence (pelted with objects, being pushed, 
shoved, grabbed, slapped, hit with fists or bitten, threatened with a weapon), and 
sexual violence (threatened or force to have oral or anal sex, and threatened or force 
into having sex when they want to terminate the transaction) is 63.5%, 32%, and 
48.5% respectively. Violence, together with drug use and workplace norm of condom 
use, are identified as the major factors associated with condom failure. In the bigger 
project that this study is associated with, Choi (2010a, 2010b) points out that 
mainland FSWs are more reluctant than their non-mainland counterparts (FSWs from 
Vietnam, Thailand, and Russia) to report violence experience. Around 50% of the 
Chinese FSWs reported experiencing verbal abuse from clients, while 27.4% cited 
experiencing physical violence, and 41.6% reported having experienced sexual 
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violence in the previous year. Similar to the finding in China, client perpetrated 
violence experienced by FSWs in Macau is largely related to condom failure, 
including condom breakage and slippage. Choi (2010c) explains that clients may use 
violence to force FSWs to accept unprotect sex, or undermine their ability to negotiate 
safe sex. This chapter looks at mainland Chinese FSWs' experience of violence and 
the strategies they devised to protect themselves. 
Violence experienced and witnessed by FSWs 
Consistent with research conducted elsewhere (Church et al., 2001, Hart and 
Barnard, 2003; Raphael and Shapiro, 2004; Canter, loannou, and Youngs, 2009; Choi, 
2008, 2010a, 2010b, 2010c), FSWs in this study found violence an ever present risk in 
their work lives. During the interviews, they recalled experiencing or witnessing a 
wide range of violence, mostly from clients. These involve verbal abuse (Fang, 35 
years old); physical assault, including being grabbed and rubbed (Lan, 37 years old), 
threatened with physical abuse (Liu, 40 years old), hit with a chair (Liu, 40 years old), 
slapped (Yang, 33 years old), hit with an object (Cai, 36 years old), held using force 
(Jiang, 44 years old), vagina being inserted with fingers and caused bleeding (Yang， 
33 years old), arms being twisted (Cai, 36 years old); sexual abuse, including being 
forced into unprotected sex (Hong, 26 years old); and being forced into sex when they 
wanted to terminate the transaction (Liu, 40 years old). Most clients perpetrated 
violence reported in this study are 'situational' ones, as most of the incidence was 
caused by dispute during the course of a transaction and violence was used as a means 
of resolution (Lowman, 2000: 1004). However, as Lowman (2001:1004 - 1005) 
explains, these violent acts were not entirely 'situated', as they were 'predisposed by 
the perpetrator's attitude towards women and sexuality.' 
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Scholars have argued that violence against FSWs is an extreme case of 
violence against women in general (Miller and Schwartz, 1995; Mckeganey and 
Barnard, 1996; Salfati, 2009) as they are both rooted in society's unequal distribution 
of power between men and women (Barnard, 1993b). While the normative gender 
norms expect women to be subordinated and submissive (Dobash and Dobash, 1979), 
the controlling working style of self- employed FSWs has challenged male 
domination as they set the price, control the time, and refuse unfavorable sexual 
services (Barnard, 1993b). To display domination and control, some clients may resort 
to violence to channel their aggression when they are challenged (Scully, 1990; 
Barnard, 1993b; McKeganey and Barnard, 1996; Kinnell, 2006). During the interview, 
FSWs recalled their experience of violence where clients want to exert domination 
over the situation: 
The worst clients I met were those who beat me. I have encountered several 
such clients. There was a foreigner {gui lao) and we had communication 
problem. He visited me several times before so I let him pay after sex. You 
know，usually we asked foreigners to pay before sex, but since he's a regular 
and I thought he's trustworthy so I let him pay afterwards. He's drunk that 
night and he could not ejaculate. He fucked me so hard that I felt very painful. 
I told him I could no longer continue because he would never ejaculate. 
Well...may be I was not very tactful when I said that so he lost his hard 
on...and that made it even more impossible to go on. Guess what he did to me? 
He inserted his finger into my vagina when I was not paying attention and then 
I saw blood coming out...I was so angry that we ended up fighting...He 
slapped me across my face...I asked him to pay me one hundred dollars, and I 
got nothing but a slap and a bleeding vagina (Yang, 33 years old). 
He (a client) said he put all his money in his friend's pocket, and he wanted to 
leave without paying. I know all these kind of tricks so I hid near the door and 
I didn't let him go. He twisted my arms and I struggled to fight back. But I 
couldn't handle him, even with another girl's help...We couldn't handle him 
so I let him go (Cai, 36 years old). 
There was a girl, she almost died after fucking and she didn't get any money. 
She couldn't even get up, she's very thin, just like you girls. She stayed in the 
room for a long time after the client ran away. She was sweating and couldn't 
get up. It's horrible. She told us she couldn't bear it. The man covered her 
mouth so she couldn't make any noise and ask us to help...she was in the room 
for a very long time and we thought the client had left. We went into her room 
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and were shocked. She was lying in bed and couldn't even answer the door. 
She couldn't do business for a week after this, and she returned home 
afterwards. It's terrifying...(Liu, 40 years old) 
In addition, FSWs' failure to live up to the gender expectation of female chastity has 
also made them vulnerable to the risk of attack from men who thought that they were 
disdainful and unworthy. Miller and Schwartz (1995)'s study on 16 street walking 
FSWs in the U.S. explicates that the perpetration of sexual violence lies in the beliefs 
of 'rape myths', which is defined by Burt (1980: 217) as the 'prejudicial, stereotyped, 
or false beliefs about rape, rape victims, and rapists'. Men uphold such belief defined 
FSWs as the model of denigrated and stigmatized women, and are 'legitimate and 
deserving target of male abuse' (Miller and Schwartz, 1995: 19). They justify their 
violent act as not morally wrong because they see FSWs as unrapeable (even if they 
were raped, no harm was done), deserving violence, and belonging to the same 
category as 'interchangeable sexual objects' (1995:15). In his pioneer study on 
convicted rapists, Scully (1990) reveals that convicted rapists rationalize their violent 
behavior against women by referring to their improper behaviors. Female sexuality in 
China is tied with the gender expectation of sexual purity before and fidelity after 
marriage (Elvin 1984; Lim 1998; Parish et al., 2007). FSWs' open sale of sex has 
disqualified them from claiming the social honor of being ‘good women'. The disdain 
for women in the sex industry can be exemplified by the following verbal assault: 
There were those clients whom we called 'trash' (laji). They cursed and 
sweared...they are like, 'Fuck your mother's stinky cunt {diao ni lao ma de 
chou bi)\ Who do you think you are! You are just a 'chicken' (//)! (Fang, 35 
years old). 
While the normative gender expectation has rendered FSWs vulnerable to the risk of 
violence, the illegitimate status of their work further exacerbated the consequences of 
violence by excluding them from legal protection. FSWs seldom seek police 
protection when violence occur because that may expose their own illegal nature and 
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put themselves in danger from the scrutiny and punishment of police and criminal 
justice system (Whittaker and Hart, 1996; Barnard, 1993b; McKeganey and Barnard, 
1996; Campbell and Kinnell, 2000; Kinnell 2004). This is especially the case when 
the police is another source of violence. In the interviews, several FSWs recalled 
experiencing or witnessing violence from police during arrest. These include verbal 
abuse (Fang, 35 years old); physical assault, including being beaten with an object 
(Fang, 35 years old), being kicked, beaten, and slapped (Liao, 45 years). The 
following interview extracts illustrate FSWs' recollection of violence from police both 
from their own experience and from witnessing those of others: 
He (the police officer) said, 'Police inspection! Give me your passport! Put on 
your clothes!'We all know that we don't have to pack if this is our first time, 
but if we have record then we have to pack and leave and it's unlikely that we 
can come back anymore...! opened the door because I thought it's ok if I 
didn't have a man in my room, turned out that they didn't do things this way. 
There's no human rights here!(I: How do you think about this?) It's just so 
wrong...they didn't have the evidence... how could they arrest me? I am here 
voluntarily {xin gan qingyuan) but I can't argue with them ...(I: How was 
their attitude at that time?) They were not sincere at all, 'you motherfucker! 
You dead whore stinky cunt {sijipo chou ji)\\ There are just no human rights 
here. I even saw them beating a girl...I wasn't involved in the whole incident, 
but I saw they kick, slap, and beat a girl using their batons during an arrest. I 
saw her from this window...I saw that woman's lips' bleeding...they were 
beating her so hard...(Fang, 35 years old). 
It happened last year, in March. I just came back from Zhuhai, and I went 
straight to the second floor. I shared a room with my laoxiang, and she's doing 
a client at that time so the door was locked. I couldn't get in so I waited in the 
lobby carrying my luggage, and suddenly a plain clothes police ran up and 
caught me. He sent me to the police station and confiscated my passport. (I: 
What did he say to you?) He didn't say anything! Once you were caught, they 
took your passport and all you had to do was to follow him to the police 
station where they took some photos and took your fingerprints. I got deported 
the day after and not allowed to come back within 18 months..• .(I: So how 
was his attitude at that time?) I can tell you that wasn't good. (I: How so?) 
They kicked me when they caught me...and I got beaten when I was at the 
police station. Even the female cops beat us, not to mention the male ones. (I: 
How did that happen?) I tried to escape as I saw him, but I fell. He kicked me 
and said, 'how dare you!'. He kicked me so hard that my leg bruised. (I: How 
did you respond at that time?) I said, 'could you release me? I have a heavy 
family burden.’ But he wouldn't...later as I got to the police station, he 
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checked my bag and saw two condoms in it. He slapped me, twice, one on 
each side, as they saw the condoms (Liao, 45 years old). 
The above finding is consistent with the studies conducted in places where sex work 
is illegitimate (Mckeganey and Barnard, 1996; Williamson and Folaron 2001, Sanders, 
2001). Being marginalized from the police protection, FSWs' have to rely on the 
coping strategies that they developed for themselves in preventing or reducing the 
harm inflicted upon them during violence. 
Strategies employed by FSWs 
Scholars have documented a number of coping strategies adopted by FSWs in 
response to violence (Dalla et al., 2003: 1381; Barnard, 1993b; Sanders 2005; Sanders 
2001). The most common and critical strategy mentioned by FSWs in these scholars' 
studies is taking control of the interaction with clients. This can be further broken 
down into several coping measures that take places at different period of the encounter. 
Both indoor and outdoor FSWs screen their clients based on their intuition and 
experience prior to the encounter (Dalla et al., 2003; Barnard, 1993b; McKeganey and 
Barnard 1996; Sanders 2005). Measures taken during the encounter include meeting 
clients only in designated locations, refusing to get into clients' car, making exchange 
in visible areas, refusing to travel far with clients for streetwalkers (Dalla, 2002; Dalla 
el al., 2003; Barnard, 1993b); taking money before providing sexual services, 
applying psychological techniques such as 'gentling' and easing tensions through 
humors to prevent any possible tension, protecting themselves from getting in dispute 
with their clients, and bluffing the clients in case they sense a potential violence is 
going to occur for indoor FSWs (Sanders, 2005:75). Using sexual positions to ensure 
control is also a common tactic employed by both indoor and streetwalking FSWs 
(Sanders, 2005; Hart and Barnad, 2006). To sustain control over the interaction, FSWs 
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have to display confidence and assertiveness over the course of encounter to show 
that their determination would not be deterred by clients' suggestion, threats, or 
command. Although some of these control measures, especially those taken before the 
encounters, are not associated with a reduced experience of violence (Selby and 
Canter, 2009)，they nonetheless provide a sense of confidence and safety to FSWs 
when dealing with clients whose behaviors are mostly unpredictable. Apart from the 
coping measures to stay in control, other common strategies practised by both indoor 
and streetwalking FSWs include carrying weapons for self defense (Sanders, 2005; � 
Dalla et al., 2003; Barnard 1993b) and keeping an eye out for other girls at work 
(Mckeganey and Barnard, 1996; Sanders 2005; Sanders 2001). 
FSWs in this study employed strategies in dealing with the disputes with their 
clients. While some strategies are used only by individual FSWs, such as speaking 
Cantonese with the 'HK-ers' to create a sense of sophistication, bluffing to call the 
police, and hiding dangerous objects in the room to prevent being attacked, others are 
more common, such as screening and selecting clients based on experience, relying on 
other FSWs for protection, and putting up with the nuisances to prevent violence. The 
following section examines the common strategies that FSWs employed in response 
to their risk of violence to mitigate or reduce the harm they have to bear. 
Screening and selecting clients 
As mentioned in chapter 5, FSWs screen and select clients based on the client 
typology that they formed. 'HK-ers/Macaneses' are crowned as the most favorable 
clients because they are compassionate, cultured, willing to use condoms and pay fair 
tips; ‘the whites' comes the second in FSWs' preference, because they are nice, 
willing to use condoms, and pay good tips albeit hard to communicate; ‘the 
mainlanders' are considered as unfavorable, because of their history of violent -
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behavior and refusal to pay and use condoms; the 'blacks' are the worst clients of all, 
because they often steal money, refuse to pay, remove and break condoms during sex, 
have bad manner in bed and are rude during interactions. Among the unfavorable 
clients, FSWs are particularly wary of the men from Northeast China {Dongbei 
nanren) and the drinking 'blacks' because of their records of violent behaviors. FSWs 
find men from Northeast China (who are usually drug users) and drinking clients, 
especially the 'blacks' 'hard to do' {nanzuo) because the effect of drugs and alcohol 
make them harder to ejaculate, which can trigger tension and cause violence: 
I didn't dare to do those Filipinos because they are bad clients! They would 
fuck me to death {diao si) without paying me (I: How did you know?) Because 
both my roommate and I had a very bad experience. My roommate was doing 
a Filipino and she wanted to terminate the transaction because he couldn't 
ejaculate after one hour. She was scared so she left the room and that man kept 
searching for her. We had communication problem, so I told that man, 'pretty 
girls all gone' {liangnu zou guang le) and he still kept searching for her 
furiously. He scared me to death (xia si)\ They are very bad, those Filipinos. 
That's why I don't want to do them, and I hate them. It's hard to get their 
money, those Filipinos. They won't pay us after sex and it seems to me that 
they just want to abuse {nuedai) us. They are bad and they like drinking a lot. 
It's even harder when they drink and I hate to do them. I forgot it's last year or 
the year before that.. .there was a Filipino, he didn't want to pay after sex. I 
asked him to pay and he hit me with a chair. I got nothing, not a cent, and I 
had to bear all the suffer and the loss {chi kui)... (Liu, 40 years old). 
They (men from Northeast China) couldn't get it up because they are drug 
users \chou bing de), and it's even harder if they use condoms. That's why we 
seldom solicit them when we saw them, and we ignored them when they came 
to us, even though they might offer a higher price. They are difficult to handle 
inangao), and bad tempered {xiong). If we can't satisfy them, they won't pay 
us. I have seen a lot of quarrels and fights here so I don't like these men and I 
rarely solicit them. I saw other girls asking them to come to their rooms and 
ended up in fights and quarrels. I don't want that to happen to me. May be 
that's because I am a bit older...I don't like arguing with people. These 
people's money are hard to earn and I would rather earn less. I don't want to 
get involved in messy {luanqibazao de) situations like that. You know I may 
end up having to fight, calling the police, and getting hurt. How can we 
women win a fight over men? We will lose for sure! That's why I hate to do 
these clients (Cai, 36 years old) 
However, not all FSWs are as determined as Cai and Liu to protect themselves by 
avoiding clients from Northeast China and ‘the blacks'. This is especially the case for 
106 
older FSWs and newcomers. Older FSWs often have to pick up ‘the leftovers' to gain 
more business, and some newcomers have problems distinguishing clients from other 
countries as they do not pick up client information from their peers soon enough: 
Both the old and young ones cost one hundred, who wouldn't go with the 
young ones? Of course they (younger FSWs) have better business than we do! 
(I: So do you have any methods to keep the clients?) All I can do is to provide 
better service. Those young ones do not give blowjobs with a hundred dollar, 
but we have to, otherwise we won't have any business. We can only do what 
they don't do. The younger ones some times don't do the 'foreigners' 
(waiguorenX but we have to because we don't have much business. That's the 
reality {xianshi) (Jiang, 44 years old). 
Oh he (refering to a Filipino she just finished) is a Filipino? I have no idea 
who's the foreigners and who's not! I can't distinguish them: The only thing 
that makes me think they are different is that they are taller and bigger in 
(body) size. They (peers) have stayed here for a long time so they can tell who 
are from what countries...they can tell who's from India, who's from Nepal, 
who's from the Philippines, who's from America, or Hong Kong, Japan...but I 
can't. ..I guess I can only tell they are foreigners if they are taller and bigger 
(Li 46 years old). 
Relying on each other for protection 
Previous studies have shown that FSWs rely on a third party to enhance their 
safety. Streetwalkers usually keep an eye out for each other by marking down the 
registration number of the car that their peers enter, watching at the end of the 
alleyway where their peers provide services for their clients (Mckeganey and Barnard, 
1996). Escorts count on their boyfriend, drivers, doormen, and receptionists as their 
security (Sanders, 2005). Whittaker and Hart (1996) point out that in central London, 
FSWs who work in massage parlors or saunas work with a maid who help in 
assessing male clients, managing the time and money between FSWs and their clients, 
and waiting in the adjacent room while FSWs are doing 'business' in the other room. 
The maid serves as a protection and company for the women. Although the role 
played by the maid in actual protection varied with different women- maid 
relationship, they offer a minimal protection to indoor FSWs. While the hotel boss 
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and the three front desk managers might provide advice to the girls when they talked 
about their disputes with clients, they were not obliged to offer immediate help when 
conflict between FSWs and their clients arose. FSWs usually count on each other, 
especially their laoxiang, for protection when violence occurred: 
Once a client refused to pay and I said, 'how can you be so immoral {que de)l 
I helped you for more than an hour! How can you not pay me anything?' He's 
a 'mainlander'. I am from mainland too, but I hate ‘mainlanders，，so I curse 
him, 'I don't need your money, but you'll be ran over by a car when you walk 
in the street!' I did him for more than an hour, blowjob, hand job and all other 
jobs...I almost used half of my condoms. I blow him for such a long-time that 
my mouth started to feel painful, but he still couldn't get it up. He's a drug 
user {liu bing de) and that's why it's so hard. He wanted to beat me inside, so I 
screamed and asked sisters (jiemei, refering to other FSWs) to help....(Liu, 40 
years old). 
However, the protection from peers is not a sure-fire strategy because the most 
dangerous clients, the 'blacks', usually visit girls at midnight, while most girls were 
asleep. When I was in the field, I heard FSWs discussing an incident that happened 
the day before: 
Guo took a sip of water and told other girls in the lobby, 'she (Tan) was crying 
for help last night! My husband and I heard that! He's a light sleeper and he 
heard some noise upstairs so he woke me and said somebody's screaming for 
help.' The other FSWs were shocked, so they asked Guo to describe what 
happened. Guo went on, ‘a ‘black，followed her upstairs and after a shower 
that man didn't want to wear a condom so she refused. That man wanted to get 
back the money he paid so he attempted to hit her. She struggled and screamed 
for help, but nobody heard it except me and my husband. So I went to the 
lobby to see what's going on, and as soon as I opened the door, I saw the 
‘black，running away. Tan said, 'that men ran very fast, he almost jumped from 
the second floor to the first!'. Guo told Tan, ‘if you were in the same situation 
next time, wrapped your body with a towel and escaped from your room. He 
wouldn't dare to stay in your room!'Tan said, ‘but all my stuff is in my room! 
He paid me already, but he wanted to get it back and he wanted to hit me! 
How could I get through it?，More and more FSWs gathered around the circle 
as Tan and Guo discussed the incident. One of them said, 'hang a towel at the 
door next time! You can use that to wrap your body and escape immediately'. 
Guo jokingly said, 'and please scream louder next time! Your voice was so 
gentle that I thought it was a joke! You have to scream like this. • •，(Guo 
opened her mouth and demonstrated what she thought was a proper scream). 
Another FSWs said, 'That's right! You screamed like you were making a joke 
or something! I heard you last night but I misinterpreted it as a joke, so I 
continued to sleep.' 
f 
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(Fieldnote excerpt, dated 17 Jan 2009) 
While FSWs count on each other during daytime for protection and offer help when 
violence occurs, they are more vulnerable when violence occurs at midnight, as 
illustrated by the above incident. 
‘Suck it up!， 
As noted earlier, studies in the West show how important it is for FSWs to take 
control of the interaction with clients to avert violence. Hart and Barnard (2003) argue 
that to stay in control, FSWs have to maintain confidence when dealing with their 
clients by 'presenting a public face of assurance'. Sanders (2005: 85) concurs with 
Hart and Barnard's argument by noting that indoor FSWs also present an 'assertive' 
and 'aggressive' attitude towards their clients during the interaction to deter clients 
from using violence against them as such display of emotions may threaten or 
intimidate the clients from attacking someone whom appear to be stronger. For 
example, FSWs in Sanders' study reported threatening their clients by throwing their 
clothes out of the window to get them to pay and stop them from being abusive. 
Instead of actively asserting control over their interaction with clients, FSWs in this 
study avoid violence by passively enduring nuisance, for example, when clients 
refused to pay, or forced them into having unprotected sex, to prevent aggravating the 
tension and the subsequent occurrence of violence: 
I did the jerk for almost an hour and he didn't pay me. He's a lunatic. If I 
asked him for money, he'd beat me to death and nobody would know because 
it's midnight...I didn't ask him to pay me, otherwise I would be beaten up (ai 
da). A laoxiang of mine was in the same situation last time and she insisted 
that the man pay her, and she ended up being hit by an ashtray. Later she 
called the police to resolve the conflict. The police sent her to a public hospital 
and she got eight stitches on her forehead, poor her...(Liu, 40 years old). 
That man twisted my arms and it was so painful, but I won't get in a fight with 
them. Last time my laoxiang from Hunan was beaten up by a client from -
t 
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mainland. That man jumped out of the window and ran away. Her (laoxiang) 
head almost broke (bao) and was bleeding seriously when I saw her. We called 
an ambulance and sent her to the hospital for medical treatment. She didn't get 
anything, no money, no nothing.. .and she was almost beaten to death. That 
man's a hooligan {Ian zai)\ That's why I hate to do these dangerous things. If 
they didn't pay me, I would just let them go. If they beat me, then I would 
have to go to the doctor and suffer both physically and financially. My 
laoxiang had to go to the plastic surgeon to remove the scar on her forehead! I 
would rather earn less than to suffer from all these! (Cai, 36 years old) 
To be honest, all we can do is to 'suck it up' {da luo ya chi huo xue tun). There 
are a lot of things that may not be fair, but what we can do it to 'suck it up' and 
bear it because what we do here is not honorable (bu guangrong de). We are 
afraid that the clients would refuse to pay, the police would arrest us, and if we 
stand on the street, we are afraid that the housewives would scold us. What we 
can do it to bear with all these things and not to invite trouble {bu yao zhao 
shi). It's not just about me myself, it's also about the sisters (jiemei) here. If I 
got beaten or anything and the police came, I would embroil other people here 
into trouble. They may not complain, but I feel bad about getting them into 
trouble. They are here to earn, if the police came and that would disturb their 
business. That's why what we normally do is to suck it up and avoid inviting 
trouble when things happened (Hong, 26 years old). 
FSWs who used this strategy usually have witnessed or experienced the consequence 
of violence and figured out that 'the less trouble the better' [duo yi shi bu ru shao yi 
shi) is a better coping strategy than putting up a fight with their clients. FSWs put up 
with the nuisances to avoid implicating themselves in violence that may cause harm 
and financial loss. The recourse to such strategy reveals the vulnerabilities and the 
lack of resources FSWs can draw on in the face of violence and conflicts. 
Conclusion 
This chapter investigates the risk of violence encountered by FSWs during 
their work lives in Macau. FSWs reported experiencing and witnessing a wide range 
of violence, including verbal, physical, and sexual violence, from clients. FSWs' risk 
of violence is related to the social expectation of women's normative gender behavior. 
Women in the sex industry violated the gender norms of being submissive and 
sexually restrained and hence are exposed to the risk of violence by men who want to 
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exert control over the situation, or who uphold the ideology that FSWs are unworthy 
and disposable. FSWs' vulnerability is compounded by the fact that sex work is illegal 
in Macau and they are afraid to report violent cases to the police. Excluded from the 
legal protection, FSWs have to rely on their own strategies to keep safe, and these 
include screening and selecting clients, watching out for each other, and putting up 
with nuisance to prevent tensions with clients. Although some of these coping 
strategies may have helped these women in preventing violence, they are not 






Employing the integrated approach in understanding risk as the product of the 
complex interplay between the individuals, interpersonal relationship, and the social 
and cultural context structuring the sex market, this thesis seeks to analyze the factors 
shaping the risks experienced by FSWs, and FSWs' management of these risks. Three 
forms of risks, including emotional risk, HIV/AIDS and STI risk, and the risk of 
violence, are examined. 
In the last three chapters, I have documented the factors shaping the risks 
encountered by FSWs in regarding to emotional, sexual, and physical health aspects 
on individual, interpersonal, and structural level. On individual level, FSWs with dire 
economic pressure may risk their sexual health in favor of higher economic return. 
FSWs who are older in age or new to the industry are more likely to accept clients 
(usually the Filipinos and men from Northeast China) that request unprotected sex. 
On interpersonal level, intimacy with regular clients, or 'friends', have endangered 
FSWs' sexual health as unprotected sex are considered as a means to express and 
secure the established yet fragile relationship. On structural level, gender norms 
governing proper female behaviors have contributed to both emotional risk and the 
risk of violence experienced by FSWs. While the licentious image of FSWs have 
disqualified them from conforming to the gender norms governing proper female 
sexuality, such as maintaining sexual purity before and fidelity after marriage, their 
controlling work style failed them to accord to the patriarchal belief that women 
should be submissive in their interaction with men. Fail to meet the criteria of being a 
'good woman', FSWs are haunted by the negative emotional consequence from sex 
selling, such as guilt and shame; unable to enact a submissive role in front of men, 
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they exposed themselves to violence from men who want to exert domination over 
women. Besides the gender norms, the current legal framework has also contributed 
in shaping the risks encountered by women in the sex industry. The repressive legal 
system has not only reproduced and perpetuated the stigma attached on FSWs which 
inflicted negative emotional consequences on them, but has also excluded them from 
the right of legal protection which rendered them vulnerable in the face of violence. 
Although 1 have analyzed various risks separately in three individual chapters, it 
should be noted that these risks intersect with one another. Client- perpetrated 
violence is, for example, found to be associated with the increase in the risks of 
condom failure (Choi, 2010a; Choi, Chen, and Jiang 2008; Simic and Rhodes, 2008). 
FSWs may be coerced into unprotected sex under threats of violence, and their ability 
to negotiate condom use with clients may also be reduced by the diminished sense of 
self worth drawn from the guilt and shame derived from the stigmatized activities that 
they engaged in. 
Although FSWs are confronted with various risks at their work, they are not 
merely victims. Rather, they actively negotiate the outcome of risks that they 
encounter by mobilizing the resources they have at hand. In combating the risks 
caused by negative emotions derived from their stigmatized work, FSWs de-
emotionalize sex at work, manage their presentation of self and their narratives, and 
use humor to relieve distress. To counter the risk of HIV/AIDS and STI, FSWs screen 
and select clients based on client typology, negotiate condom use using various 
discursive techniques, seek help from their peers to deceive clients, douche vagina 
and have regular medical examination. To keep safe, FSWs rely on each other for 
protection, select clients with less violent tendency, and avoid building tensions with 
their clients. While individual FSWs count on their wit in devising strategies to 
r 
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combat various risks, peers play a critical role in proyiding emotional support (e.g. by 
making insider jokes), passing on strategies to counter clients who request 
unprotected sex, exchanging information about health related knowledge, developing 
in-group culture of safe sex practice, and protecting each other from attacks. 
Limitations: 
Before I discuss the implications of findings of this research, I would like first 
to draw attention to some of its limitations. First, much of the data used in this thesis 
came from in-depth interviews with FSWs, whose response was shaped by their 
knowledge of the subject matter, their familiarity with sex work (e.g. new comers 
would be less familiar with sex work than experienced ones), and their drive to please 
the researchers (e.g. on sensitive issue such as condom usage). Distortion might occur 
when informants tried to please the researchers by talking something that sounds 
favorable, especially when it came to sensitive issues like condom practice with 
clients. While some of the interview data, such as their relationship with other FSWs, 
and the way they solicited clients, could be triangulated with observation to ensure its 
reliability, others, such as condom negotiation with their clients behind closed doors, 
were beyond our observation capacity. 
Second, while I remained flexible during data collection to provide room for 
new direction and ideas, I was inevitably guided by my interest to understand FSWs' 
experience of unprotected sex, history of violence, and the way they deal with their 
stigma. It should be noted that the three types of risks covered in this study are only a 
partial representation of the risks that FSWs encounter at work. 
Third, much of the observation was done during daytime, as the guesthouse 
boss was wary of our stay throughout the research. Although I succeeded in securing a 
room at the hotel and spent a night at the guesthouse later, observation of the ‘night’’ 
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which FSWs described as the most dangerous period of the day, was limited. Despite 
the lack of field observation of the night, the data collected on the experience of risks 
during daytime is consistent with the findings of the quantitative part of the bigger 
project. 
Scholars have pointed out that sex workers 'are not the category they are often 
taken to be' (Vanwesenbeeck, 2001: 279), and their 'experiences, situations, and 
circumstances differ greatly over the gamut of this highly class-stratified occupation' 
(Chancer, 1993: 163). Readers should take note of the fact that the data of this study 
was drawn from the lived experience of Chinese FSWs in a particular work setting 
located at a particular sector of the sex industry in Macau. 
A note on current legal framework: 
Despite the above limitations, I believe that my research has several important 
contributions. In addition to the theoretical contribution to our understanding of the 
complex interplay between structure and agency, it also sheds new light on the impact 
of government policies in inhibiting the ability of sex workers to manage risks. As 
mentioned in the previous chapters, Chinese FSWs work illegally in Macau in the 
name of tourist under current legal framework. Such government policies have 
rendered Chinese FSWs more vulnerable in the face of risks in the following three 
ways. 
First, constant police raids, especially during public holidays (see chapter 5 for 
more) have interrupted FSWs' business and intensified their economic pressure. To 
avoid suffering from financial loss and to maximize the income that they can earn in 
Macau, FSWs with dire economic needs may opt for unsafe sex in return for higher 
income. Second, current legal framework on sex related activities encourages police 
to 'over-enforce' the law through indiscriminate arrest and condones police — 
I 
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perpetrated violence against FSWs. While there are laws prohibiting soliciting in 
public areas, FSWs are arrested by police regardless of whether they are soliciting or 
not. FSWs were often caught while they were simply awaiting clients in the lobby or 
sleeping in their room. FSWs in this study also reported receiving verbal and physical 
abuse from the police during arrest. The fact that the police can be another source of 
violence has further discouraged FSWs from seeking police protection when violence 
occurs. Third, as what I have argued in chapter 5, frequent police raids have disturbed 
and hampered the formation and development of a strong and knitted peer supportive 
network among FSWs, which is helpful in providing psychological counseling, 
offering financial assistance, disseminating sexual health related knowledge, 
spreading words about clients' profiles and their behaviors, and developing collective 
strategies in combating different types of risks. 
Studies conducted in China have also shown that repressive control on sex 
workers has not only created imbalanced power relationship between FSWs and their 
client in condom negotiation (Choi and Holroyd 2007), but has also perpetuated 
stigma against FSWs, jeopardized the formation of their supportive network, and 
excluded them from legal protection (Choi, Chen, Jiang, 2008; Choi, 2010c). While it 
takes more effort than legal reform in erasing the stigma against FSWs, 
decriminalization and legalization can help reduce the physical and sexual health risk 
that they are exposed to (Lowman, 2004; Weitzer, 2009; Pyett and Warr，1999; Choi, 
Chen, and Jiang, 2008; Sanders and Campbell, 2007). Reviewing studies conducted 
on the sex industry under legalized context, Weitzer (2009) concludes that although 
legalization does not necessarily efface the stigma attached to FSWs, it nonetheless 
offer a safer and secure environment for workers are no longer afraid to ask for police 
intervention in event of trouble. Pyett and Warr (1999) also point out that 
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decriminalization of all form of sex work can both empower sex workers to report 
violence to police and deter clients from using violence against FSWs. Until Chinese 
FSWs' interests and benefits are taken into account in the process of policy reform, 
sex work will remain as a dangerous 'rice bowl' for these women as they are 
marginalized and excluded from legal protection. 
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